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RESOURCES 

 

Listen to C.S. Lewis’ own voice: https://www.youtube.com/watch?v=JHxs3gdtV8A.  

The C.S. Lewis Chronicles website: http://www.scriptoriumnovum.com/l.html.  

Arend Smilde’s Lewisania website (Netherlands) - 
http://www.lewisiana.nl/index.htm.  

 

ST. ATHANASIUS OF ALEXANDRIA (C. 295-373 CE) 

 

Today, May 2nd, is the annual feast day of St. Athanasius, about whom this: 
“Athanasius’ first great theological work was the Contra Gentes – De Incarnatione, 

probably written c. 328–35 CE [in his early thirties]. This double treatise already 

expresses his most fundamental teachings, above all the eternal and essential 

divinity of the Son as a requirement for the saving deification of humanity through 

the incarnation. It was this conviction that Athanasius believed to be threatened by 
Arius’ teachings, as he argued in a series of polemical works beginning with the three 
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Orationes contra Arianos (c.339–46). The Council of Nicaea almost never appears in 
Athanasius’ early writings, but when he wrote the De Decretis Nicaenae Synodi (c.350–5), 

he began to proclaim the Nicene Creed to be the only true safeguard against Arianism. 
Also, in the 350s, Athanasius composed the first detailed justification of the full 

divinity of the Holy Spirit, addressed to his friend Bp Serapion of Thmuis (Epp ad 
Serapion, c.357–8). [Andrew Louth, editor. The Oxford Dictionary of the Christian Church, 

4th edition (pp. 1141-1142). OUP Oxford. Kindle Edition.] 

A quotation from Lewis’ “Preface” to Athanasius’ On the Incarnation (c. 328-335 CE) 
may be valuable here. Lewis is making a point that readers may think it more learned, 
more helpful, to read commentaries or studies on a famous text … than simply to pick 

up and read the original source. 

The error is rather an amiable one, for it springs from humility. The student is 
half afraid to meet one of the great philosophers face to face. He feels himself 
inadequate and thinks he will not understand him. But if he only knew, the great 
author, just because of his greatness, is much more intelligible than his modern 

commentator. 

 

CHRONOLOGY 

 

The Cambridge Companion to C.S. Lewis (2010) - 1952 Mere Christianity; meets Joy 

Gresham 1954 Elected Professor of Medieval and Renaissance Literature and Fellow of 
Magdalene College, University of Cambridge; English Literature in the Sixteenth Century 
1955 Takes up Cambridge chair; elected Fellow of the British Academy; Surprised by Joy 

1956 Secretly marries Joy Gresham in Oxford Registry Office (Apr.); Joy hospitalized 
with cancer (Oct.); Lewis publishes news of their wedding (Dec.); Till We Have Faces; 
receives Carnegie Medal for The Last Battle 1957 Marries Joy Gresham in Christian 
ceremony at her hospital bedside; her cancer goes into remission 1958 Reflections on the 

Psalms.  

LEWIS’ DEDICATION 

 

Friends of C. S. Lewis. Austin Marsden Farrer (1904–1968) was a philosopher, 
theologian and Bible scholar; Fellow of Trinity College, Oxford from 1935 until 1960 and 
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Warden of Keble College from 1960 until his death. His wife Katharine Farrer Newton 
(1911–1972) was a writer of detective stories. 

From the Gifford Lectures (on Natural Theology) at the University of Edinburgh 

website, where he spoke in 1956-1957 on “The Freedom of the Will” – Austin Marsden 

Farrer born in 1904 was ‘the greatest mind produced by the Church of England’ in the 
twentieth century according to Richard Harries, Bishop of Oxford. The son of Augustus 
Farrer a lecturer in church history at Regent's Park College London Farrer was educated 

at St. Paul's School in London. He then went to Oxford where he earned three first-

class degrees in classical moderations ‘greats’ (arts and letters) and theology. 
Although he was raised in a Baptist family, Farrer made a decision to join the Church of 

England. In 1928 he was ordained a deacon and the following year a priest. After a year 
with a parish, he became chaplain and tutor in St. Edmund Hall at Oxford (1931–1935). 
He then was named chaplain of Trinity College (1935–1960). His final post was as 

Warden of Keble College (1960–1968). 

QUOTES 

 

PSALMS, BOOK OF sahm [ םיִּליִהְּת  tehillim; Ψαλµόι Psalmoi]. Psalms is not only the 

Bible’s longest book [it is actually FIVE books]; it is the Bible’s most diverse, both 
literarily and theologically. Nowhere else in the Scriptures is found such a varied 
collection of religious poetry, with 150 psalms in the Hebrew text and 151 psalms in the 
LXX. As the product of several centuries of ancient Israel’s religious life, the Psalter 

features an array of discursive forms including prayers, hymns, didactic poems, and 
even a wedding song. On the one hand, nearly every theological chord of the OT 
resounds throughout the Psalter. On the other hand, the Psalter consists primarily of 

human discourse, both joyous and anguished. In the psalms, the anthropological and 
the theological are inseparably wedded.1 

The title “Psalms” comes from the plural psalmoi, meaning “songs accompanied by 

stringed instrument,” or simply “songs,” and is preserved in the Latin title Liber 

 
LXX Septuagint (the Greek Old Testament) 

1 William P. Brown, “Psalms, Book Of,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: 
Abingdon Press, 2006–2009) 661. 
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Psalmorum. The Greek term for the singular, psalmos (ψαλµός), is a translation of the 
Hebrew mizmor ( רֹומְזִמ ) from the verb zimmer ( רֵּמִז ), “sing” or “accompany singing.”2 

The Cambridge Companion to C.S. Lewis (2010), Chapter 6 by Kevin J. Vanhoozer – 

“He was neither a biblical scholar nor professional theologian but a ‘mere Christian’ 
and scholar of medieval and Renaissance English literature. He was a person of ‘books’ 
before he became a person of ‘the book’. While others may trace how his profession of 
faith shaped his professional work, the present essay sets out in the opposite direction, 

enquiring how Lewis the reader and scholar approached the literature of the Bible. It is 

difficult to extract a ‘doctrine’ of scripture from Lewis’s occasional writings, for 

Lewis was less interested in critical approaches to, or doctrines of, scripture than he 

was in the realities about which scripture speaks.” (p. 75) 

The Cambridge Companion to C.S. Lewis (2010), Chapter 6 by Kevin J. Vanhoozer - 
“Fundamentalism and modern biblical criticism alike mistakenly talk ‘about’ 

scripture, thus keeping it at a safe distance, instead of experiencing from head to toe 

the reality for which it serves as means and medium. It is the particular virtue of myth 

that we come nearest ‘to experiencing as a concrete what can otherwise be understood 
only as an abstraction’. Fundamentalist and critic alike try each in his own way to distil 
the truth from the reality. In the process, each lets the reality which truth is about slip 

through his fingers – two different species of inept readers, each dropping ‘the sacred 
Fish’.” (p. 78) 

J.R.R. Tolkien, Letter #130, p. 400 – to Camilla Unwin (20 May 1969) – “So it may be 
said that the chief purpose of life, for any one of us, is to increase according to our 

capacity our knowledge of God by all the means we have, and to be moved by it to 

praise and thanks. To do as we say in the Gloria in Excelsis: Laudamus te, benedicamus 
te, adoramus te, glorificamus te, gratias agimus tibi propter magnam gloriam tuam. We 
praise you; we call you holy; we worship you; we proclaim your glory; we thank you 

for the greatness of your splendour.” 

Rowan Williams (at the time Master of Magdalene College, Cambridge) – “Address 

on the 50th Anniversary of the Death of C.S. Lewis: His Memorial in the Poet’s Corner 

in Westminster Abbey” (22 November 2013) – “Lewis is interested in de-mystifying 
the myths that we tell ourselves – the myths about the intrinsic nobility of the human 

race, entitled to exploit not only its own planet but every other one in the universe; the 
myths we tell ourselves about how our will and our imagination can somehow make us 
more than human. And in spelling that out, he shows us how the aspiration to become 

more than human leaves us profoundly less than human…. Lewis wanted above all to 

 
2 William P. Brown, “Psalms, Book Of,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: 

Abingdon Press, 2006–2009) 662. 
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remind us that our very reality, our very life, depended on the life and reality of God. 
He wanted to remind us that there was no truth, no joy, no life, that did not come to us 

unexpectedly from beyond.” 

ON READING 

 

Gerald Vann, OP in his Translators Note to The Hymn of the Universe (1961) by 

Teilhard de Chardin, SJ (d. 1955) – “In his study of St John of the Cross in The Degrees of 

Knowledge (1937), M. Maritain defined this difference with clarity and exactitude in 

terms of the contrast between the (poetical) language of the mystic and the (scientific) 

language of the theologian, and pointed out the disastrous results of reading the 

former as though it were the latter. The cant of scientific language is to provide exactly 

defined and unambiguous statements about reality; that of poetic language is to 

communicate reality itself, as experienced, by means of imagery, evocation, tone, and 

the ambivalence of paradox, of symbol. That is not to say that poetic language is 
nebulous, vague, uncertain: on the contrary, the cutting edge of great poetry is sharper 

and digs deeper than that of any prose. But we shall never hear what the mystic (or the 

poet or the musician) has to tell us if we are listening on the wrong wavelength.” 
 

David Lyle Jeffrey, “C.S. Lewis, the Bible, and Literary Critics”, Christianity and 

Literature 50, 1 (Autumn 2000): “In one of the most useful literary essays of this 
generation, ‘Critic/Reader,' George Steiner distinguishes two more or less distinctive 

modes of textual engagement, that of the ‘critic’ and that of the ‘reader.’ Briefly, the 
critic is more than just a professional reader; his intentional approach to the text favors 
a distanced, analytic exegesis aimed at epistemology and an authoritative judgment. To 

précis Steiner, ‘The critical act is a function of the ego in a condition of will,’ so that 

in the end the critic is ‘judge and master of the text.’ On this view the critic’s agenda 

is only apparently epistemological: epi-stemme - he stands upon the center of what is 

to be known. Actually, the critic wants to make each text ‘his own.’ By contrast, the 

reader exhibits an opposite desire. His stance is one of yielding acceptance of the text; he 
favors personal encounter with the ‘living presence’ projected by the text: ‘The reader is 

servant to the text . . . called to a clerisy of service’ (94-95). Considered philologically, 

the reader is one who finally ‘understands,’ sub stantia. Thus he ‘stands under’ an 

auctoritas, most often regarded as a ‘who.’ The reader wants to know this ‘who,’ and 
for him it is this person whose text the work remains.” 

From C.S. Lewis, An Experiment in Criticism (1961) – In this essay I propose to try an 
experiment. Literary criticism is traditionally employed in judging books. Any judgement it 
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implies about men’s reading of books is a corollary from its judgement on the books 
themselves. Bad taste is, as it were by definition, a taste for bad books. I want to find out 

what sort of picture we shall get by reversing the process. Let us make our distinction 

between readers or types of reading the basis, and our distinction between books the 

corollary. Let us try to discover how far it might be plausible to define a good book as 

a book which is read in one way, and a bad book as a book which is read in another.3 

From C.S. Lewis, An Experiment in Criticism (1961) - First, it fixes our attention on the 

act of reading. Whatever the value of literature may be, it is actual only when and 

where good readers read. Books on a shelf are only potential literature. Literary taste 
is only a potentiality when we are not reading. Neither potentiality is called into act 

except in this transient experience. If literary scholarship and criticism are regarded as 
activities ancillary to literature, then their sole function is to multiply, prolong, and 
safeguard experiences of good reading. A system which heads us off from abstraction 

by being centred on literature in operation is what we need.4 

 

ON REAL PRAYER 

 

N.M. Wildiers, STD in his “Introduction to the Mass on the World (1923)” in The 

Hymn of the Universe (published 1961) by Teilhard de Chardin, SJ (d. 1955) – “Earlier, 

in 1917, Père Teilhard had written in Le Prêtre: ‘When Christ, extending the process of 
His incarnation, descends into the bread in order to replace it, His action is not limited 
to the material morsel which His presence will, for a brief moment, volatilize: this 

transubstantiation is aureoled5 with a real though attenuated6 divinizing of the entire 

 
3 C. S. Lewis, An Experiment in Criticism. (HarperOne, 2012), 1. An Experiment in Criticism 

originally appeared in the print book An Experiment in Criticism, published in hardcover by Cambridge 

University Press in 1961. The text in this edition is taken from the 2012 paperback edition published by 
Canto. Copyright © 1961 by Cambridge University Press. 

4 C. S. Lewis, An Experiment in Criticism. (HarperOne, 2012), 83. An Experiment in Criticism 

originally appeared in the print book An Experiment in Criticism, published in hardcover by Cambridge 
University Press in 1961. The text in this edition is taken from the 2012 paperback edition published by 

Canto. Copyright © 1961 by Cambridge University Press. 

5 The Oxford English Dictionary at “aureole” – “Art. The gold disc surrounding the head (or? the 

whole figure) in early pictures and denoting the glory of the personage represented.” 

6 The Oxford English Dictionary at “to attenuate” – “figurative. To weaken or reduce in force, effect, 
amount; in value, estimation; (obsolete) to extenuate.” 
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universe. From the particular cosmic element into which He has entered, the activity of 
the Word goes forth to subdue and to draw into Himself all the rest.’” 

And we are not in a position to despise even the crudest Psalmists on this score. Of 

course, we would not blunder in our words like them. But there is, for ill as well as for 
good, a wordless prayer. I have often, on my knees, been shocked to find what sort of 

thoughts I have, for a moment, been addressing to God; what infantile placations I 

was really offering, what claims I have really made, even what absurd adjustments or 

compromises I was, half-consciously, proposing. There is a Pagan, savage heart in me 

somewhere.” [Lewis, C. S. Reflections on the Psalms (p. 112). HarperCollins. Kindle 
Edition.] 

LEWIS’ “INTRODUCTION” 

 

In this book, then, I write as one amateur to another, talking about difficulties I have 
met, or lights I have gained, when reading the Psalms, with the hope that this might at 

any rate interest, and sometimes even help, other inexpert readers. I am ‘comparing 

notes’, not presuming to instruct. It may appear to some that I have used the Psalms 
merely as pegs on which to hang a series of miscellaneous essays. I do not know that it 

would have done any harm if I had written the book that way, and I shall have no 
grievance against anyone who reads it that way. But that is not how it was in fact 
written. The thoughts it contains are those to which I found myself driven in reading 

the Psalms; sometimes by my enjoyment of them, sometimes by meeting with what, 

at first, I could not enjoy. [Lewis, C. S. Reflections on the Psalms (p. 2). HarperCollins. 
Kindle Edition.] 

I have not attempted of course to ‘cover the subject’ even on my own amateurish level. I 

have stressed, and omitted, as my own interests led me. I say nothing about the long 

historical Psalms, partly because they have meant less to me, and partly because they 
seem to call for little comment. I say the least I can about the history of the Psalms as 
parts of various ‘services’; a wide subject, and not for me. And I begin with those 

characteristics of the Psalter which are at first most repellent. Other men of my age 

will know why. Our generation was brought up to eat everything on the plate; and it 
was the sound principle of nursery gastronomy to polish off the nasty things first and 
leave the titbits to the end. [Lewis, C. S. Reflections on the Psalms (pp. 7-8). HarperCollins. 

Kindle Edition.] 
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PARALLELISM 

 

Their chief formal characteristic, the most obvious element of pattern, is fortunately one 
that survives in translation. Most readers will know that I mean what the scholars call 

‘parallelism’; that is, the practice of saying the same thing twice in different words. A 
perfect example is ‘He that dwelleth in heaven shall laugh them to scorn: the Lord shall 
have them in derision’ (Ps. 2:4), or again, ‘He shall make thy righteousness as clear as 

the light; and thy just dealing as the noon-day’ (Ps. 37:6). (p. 4) 

PARALLELISM pair´uh-lel-iz´uhm. Parallelism has come to be viewed as one of 
the predominant characteristics of poetry, along with terseness and imagery; it is 
also found, to a lesser extent, in non-poetic discourse. Parallelism may be defined 
as the repetition of similar or related thought and/or grammatical structure in 

adjacent lines or verses. The repetition is rarely identical, and, indeed, the 

seemingly infinite ways that one line may be paralleled with another is what 

makes parallelism so interesting.7 

… 

There have been two schools of thought on how to describe the semantic 

relationship between parallel lines. The first emphasizes the sameness of the 
relationship and the types and degree of correspondence between the lines. 
There are three types or categories of parallelisms, depending on the nature of 

the correspondence of the lines: synonymous (the lines contain the same 

thought), antithetic (the lines have opposite thoughts), and synthetic (the 

relationship is not exactly synonymous or antithetic).8 

… 

A second way of looking at parallelism rejects the notion of the synonymity of 

parallel lines and substitutes the notion of continuity, phrasing his definition 

of parallelism as: “A, what’s more, B.” The second line of a parallelism 

 
´ Secondary Stress 

´ Secondary Stress 

7 Adele Berlin, “Parallelism,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: Abingdon 

Press, 2006–2009) 379. 

8 Adele Berlin, “Parallelism,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: Abingdon 
Press, 2006–2009) 379. 
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manifests a progression or intensification of the first line. No parallelism is 
truly synonymous; all parallel lines embody both similarity and difference, in 

that the second line of a parallelism proceeds from the first line by expanding or 
modifying it. Indeed, this dynamic tension between sameness and difference is 

a hallmark of biblical parallelism.9 

 

THE MAGNIFICAT 

 

MAGNIFICAT mag-nif´uh-kat. Latin for “magnifies.” Magnificat is the 
traditional title for Mary’s hymn in Luke 1:46–55. Elizabeth declares Mary to be 

blessed as the mother of the Messiah, and Mary responds with a joyful hymn of 
praise that acknowledges this special blessing but also detects a broader saving 
purpose behind God’s exaltation of a lowly woman…. The Magnificat has a 
personal part (vv. 47–50) and a societal part (vv. 51–55). A common theme (and 

several key concepts) unites them: the mighty God’s exaltation of the lowly. In 
vv. 51–53, where we find the most vivid and emphatic language, the picture 
broadens beyond Mary. What God has done for one lowly woman is understood 

as a paradigm for what God has done and will do in society as a whole. Not only 
are the lowly and poor exalted, but also the arrogant rulers and the rich are 
brought down. This social reversal is related in vv. 54–55 to the fulfillment of 
scriptural promises to oppressed Israel.10 

The Magnificat * 

46 And Maryz said:  

My soul proclaims the greatness of the Lord  
47 and my spirit rejoices in God my Saviour;*  
48 because he has looked upon the humiliation of his servant.  

 
9 Adele Berlin, “Parallelism,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: Abingdon 

Press, 2006–2009) 379. 

´ Secondary Stress 

10 Robert C. Tannehill, “Magnificat,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: 
Abingdon Press, 2006–2009) 770. 

* 1 S 2:1–10; Is 29:19 

* 1 S 2:1; Is 61:10; Hab 3:18; 1 Tm 1:1b •1 S 1:11 •11:27; Gn 30:13 
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Yes, from now onwards all generations will call me blessed,  
49 for the Almighty has done great things for me.  
Holy is his name,*  
50 and his faithful love extends age after age to those who fear him.*  
51 He has used the power of his arm,  
he has routed the arrogant of heart.*  
52 He has pulled down princes from their thrones and raised high the 

lowly.*  
53 He has filled the starving with good things, sent the rich away 

empty.*  
54 He has come to the help of Israel his servant, mindful of his faithful love*  
55 —according to the promise he made to our ancestors—  
of his mercy to Abraham and to his descendants for ever.* 11 

 

CHAPTER 2 – JUDGMENT IN THE PSALMS 

 

The Oxford English Dictionary at “to judge” – “transitive. To form an opinion or 

conclusion about (a person or thing), esp. following careful consideration or 
deliberation; to assess, evaluate, or appraise.” 

 

 

 
* Ps 111:9 

* Ps 103:17 

* Ps 89:10; 1 P 5:5+ 

* Jb 5:11; 12:19 

* Ps 107:9 

* Is 41:8–9; Ps 98:3 

* Gn 12:3; 13:15; 22:18 

11 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Lk 
1:46–55. 
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JEWISH CONTRASTED WITH CHRISTIAN 

 

The reason for this soon becomes very plain. The ancient Jews, like ourselves, think of 
God’s judgement in terms of an earthly court of justice. The difference is that the 

Christian pictures the case to be tried as a criminal case with himself in the dock; the 

Jew pictures it as a civil case with himself as the plaintiff. The one hopes for acquittal, 
or rather for pardon; the other hopes for a resounding triumph with heavy damages. 

Hence, he prays ‘judge my quarrel’, or ‘avenge my cause’ (35:23). [Lewis, C. S. 
Reflections on the Psalms (p. 12). HarperCollins. Kindle Edition.] 

We need not therefore be surprised if the Psalms, and the Prophets, are full of the 

longing for judgement, and regard the announcement that ‘judgement’ is coming as 

good news. Hundreds and thousands of people who have been stripped of all they 

possess and who have the right entirely on their side will at last be heard. Of course, 
they are not afraid of judgement. They know their case is unanswerable—if only it 
could be heard. When God comes to judge, at last it will. [Lewis, C. S. Reflections on the 

Psalms (pp. 13-14). HarperCollins. Kindle Edition.] 

The ‘just’ judge, then, is primarily he who rights a wrong in a civil case. He would, no 
doubt, also try a criminal case justly, but that is hardly ever what the Psalmists are 
thinking of. Christians cry to God for mercy instead of justice; they cried to God for 
justice instead of injustice. The Divine Judge is the defender, the rescuer. [Lewis, C. S. 

Reflections on the Psalms (p. 14). HarperCollins. Kindle Edition.] 

I think there are very good reasons for regarding the Christian picture of God’s 

judgement as far more profound and far safer for our souls than the Jewish. But this 
does not mean that the Jewish conception must simply be thrown away. I, at least, 

believe I can still get a good deal of nourishment out of it. It supplements the Christian 
picture in one important way. For what alarms us in the Christian picture is the 

infinite purity of the standard against which our actions will be judged. But then we 
know that none of us will ever come up to that standard. We are all in the same boat. 

We must all pin our hopes on the mercy of God and the work of Christ, not on our own 
goodness. Now the Jewish picture of a civil action sharply reminds us that perhaps 

we are faulty not only by the Divine standard (that is a matter of course) but also by a 

very human standard which all reasonable people admit and which we ourselves 

usually wish to enforce upon others. [Lewis, C. S. Reflections on the Psalms (pp. 15-16). 
HarperCollins. Kindle Edition.] 

Of course, we forget most of the injuries we have done. But the injured parties do not 

forget even if they forgive. And God does not forget. And even what we can 
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remember is formidable enough. [Lewis, C. S. Reflections on the Psalms (p. 16). 
HarperCollins. Kindle Edition.] 

Falsehood is habit-forming. It will be noticed, however, that I make the Jewish 

conception of a civil judgement available for my Christian profit by picturing myself as 
the defendant, not the plaintiff. The writers of the Psalms do not do this. They look 

forward to ‘judgement’ because they think they have been wronged and hope to see 

their wrongs righted. [Lewis, C. S. Reflections on the Psalms (p. 19). HarperCollins. 

Kindle Edition.] 

All this of course has its spiritual danger. It leads into that typically Jewish prison of 

self-righteousness which Our Lord so often terribly rebuked. We shall have to 
consider that presently. For the moment, however, I think it is important to make a 

distinction: between the conviction that one is in the right and the conviction that 

one is ‘righteous’ is a good man. Since none of us is righteous, the second conviction is 
always a delusion. But any of us may be, probably all of us at one time or another are, in 
the right about some particular issue. What is more, the worse man may be in the right 

against the better man. Their general characters have nothing to do with it. [Lewis, C. S. 
Reflections on the Psalms (p. 20). HarperCollins. Kindle Edition.] 

The Oxford English Dictionary at “self-righteous” – “Convinced of one’s own 
righteousness or moral superiority, esp. in smug, intolerant, or hypocritical way; 

characterized by such an attitude. Also, as n. (with the): self-righteous people as a 
class.” 

The Oxford English Dictionary at “righteous” – “Of a person: acting or disposed to 
act rightly or justly; conforming to the precepts of divine law or accepted 
standards of morality; upright, virtuous.” 

But of course, the fatal confusion between being in the right and being righteous soon 

falls upon them. In Psalm 7, from which I have already quoted, we see the transition. In 
verses 3 to 5 the poet is merely in the right; by verse 8 he is saying ‘give sentence with 
me, O Lord, according to my righteousness and according to the innocency that is in 

me’. There is also in many of the Psalms a still more fatal confusion—that between 

the desire for justice and the desire for revenge. [Lewis, C. S. Reflections on the Psalms 
(p. 21). HarperCollins. Kindle Edition.] 

 

Psalm 7 (NJB) -  

6 Arise, Yahweh, in your anger,  
rise up against the arrogance of my foes.  
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Awake, my God,e  
you demand judgement.  

7 Let the assembly of nations gather round you;  
return above it on high!  

8 (Yahweh judges the nations.)  

Judge me, Yahweh, as my uprightness  
and my integrity deserve.f  

9 Put an end to the malice of the wicked,  
make the upright stand firm,  

you who discern hearts and minds,  
God the upright.*  

10 God is a shield that protects me,  
saving the honest of heart.*  

11 God is an upright judge,  
slow to anger,g  
but a God at all times threatening*  
12 for those who will not repent. 12 

 

CHAPTER 3 – THE CURSINGS 

 

The Oxford English Dictionary at “to curse” – “transitive. To utter against (persons 

or things) words which consign [“To make over as a possession, to deliver 
formally or commit, to a state, fate, etc.”], or are intended or supposed to consign, 
them to evil spiritual or temporal, as the wrath of God or the malignity of fate; to 

damn. To make over as a possession, to deliver formally or commit, to a state, 
fate, etc.” 

The examples which (in me at any rate) can hardly fail to produce a smile may occur 
most disquietingly in Psalms we love; 143, after proceeding for eleven verses in a strain 
that brings tears to the eyes, adds in the twelfth, almost like an afterthought, ‘and of thy 

 
* Ws 1:6h; Jr 11:20 

* 3:3 

* Ex 34:6–7, 6c 

12 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ps 
7:6–12. 
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goodness slay mine enemies’. Even more naïvely, almost childishly, 139, in the middle 
of its hymn of praise, throws in (19) ‘Wilt thou not slay the wicked, O God?’—as if it 

were surprising that such a simple remedy for human ills had not occurred to the 
Almighty. Worst of all in ‘The Lord is my shepherd’ (Ps. 23), after the green pasture, the 
waters of comfort, the sure confidence in the valley of the shadow, we suddenly run 
across (5) ‘Thou shalt prepare a table for me against them that trouble me’—or, as Dr 

Moffatt translates it, ‘Thou art my host, spreading a feast for me while my enemies have 
to look on.’ [Lewis, C. S. Reflections on the Psalms (p. 24). HarperCollins. Kindle Edition.] 

Psalm 143 (NJB) – 

12 In your faithful love annihilate my enemies,  
destroy all those who oppress me,  
for I am your servant.* 13 

 

Psalm 139 (NJB) –  

19 If only, God, you would kill the wicked!—  
Men of violence, keep away from me!—*  
20 those who speak blasphemously about you,  
and take no account of your thoughts.g*  

21 Yahweh, do I not hate those who hate you,  
and loathe those who defy you?*  
22 My hate for them has no limits,  
I regard them as my own enemies.* 14 

 

 
* 54:5; 116:16 

13 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ps 

143:12. 

* 119:115 

* Jb 21:14 

* 119:158 

* 5:10c 

14 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ps 
139:19–22. 
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One way of dealing with these terrible or (dare we say?) contemptible Psalms is simply 
to leave them alone. But unfortunately, the bad parts will not ‘come away clean’; they 

may, as we have noticed, be intertwined with the most exquisite things. And if we 
still believe that all Holy Scripture is ‘written for our learning’ or that the age-old use of 
the Psalms in Christian worship was not entirely contrary to the will of God, and if we 
remember that Our Lord’s mind and language were clearly steeped in the Psalter, we 

shall prefer, if possible, to make some use of them. What use can be made? [Lewis, C. S. 
Reflections on the Psalms (p. 25). HarperCollins. Kindle Edition.] 

At the outset I felt sure, and I feel sure still, that we must not either try to explain 

them away or to yield for one moment to the idea that, because it comes in the Bible, 

all this vindictive hatred must somehow be good and pious. We must face both facts 
squarely. The hatred is there—festering, gloating, undisguised—and also, we should be 
wicked if we in any way condoned or approved it, or (worse still) used it to justify 
similar passions in ourselves. Only after these two admissions have been made can we 

safely proceed. [Lewis, C. S. Reflections on the Psalms (pp. 25-26). HarperCollins. Kindle 
Edition.] 

I found that these maledictions were in one way extremely interesting. For here one saw 
a feeling we all know only too well, Resentment, expressing itself with perfect 

freedom, without disguise, without self-consciousness, without shame—as few but 

children would express it today. [Lewis, C. S. Reflections on the Psalms (p. 26). 
HarperCollins. Kindle Edition.] 

Hatred did not need to be disguised for the sake of social decorum or for fear anyone 
would accuse you of a neurosis. We therefore see it in its ‘wild’ or natural condition. 

[Lewis, C. S. Reflections on the Psalms (p. 26). HarperCollins. Kindle Edition.] 

These poets lived in a world of savage punishments, of massacre and violence, of blood 
sacrifice in all countries and human sacrifice in many. And of course, too, we are far 

more subtle than they in disguising our ill will from others and from ourselves. ‘Well,’ 

we say, ‘he’ll live to be sorry for it,’ as if we were merely, even regretfully, predicting; 
not noticing, certainly not admitting, that what we predict gives us a certain 
satisfaction. [Lewis, C. S. Reflections on the Psalms (p. 27). HarperCollins. Kindle Edition.] 

It is monstrously simple-minded to read the cursings in the Psalms with no feeling 

except one of horror at the uncharity of the poets. They are indeed devilish. But we 

must also think of those who made them so. Their hatreds are the reaction to 

something. Such hatreds are the kind of thing that cruelty and injustice, by a sort of 
natural law, produce. This, among other things, is what wrong-doing means. Take from 

a man his freedom or his goods and you may have taken his innocence, almost his 
humanity, as well. Not all the victims go and hang themselves like Mr. Pilgrim; they 
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may live and hate. [Lewis, C. S. Reflections on the Psalms (p. 29). HarperCollins. Kindle 
Edition.] 

But this is one of the rewards of reading the Old Testament regularly. You keep on 

discovering more and more what a tissue of quotations from it the New Testament is; 
how constantly Our Lord repeated, reinforced, continued, refined, and sublimated 

the Judaic ethics, how very seldom He introduced a novelty. [Lewis, C. S. Reflections on 

the Psalms (pp. 30-31). HarperCollins. Kindle Edition.] 

One’s first impression is that the Jews were much more vindictive and vitriolic than 

the Pagans. [Lewis, C. S. Reflections on the Psalms (p. 32). HarperCollins. Kindle Edition.] 

It seems that there is a general rule in the moral universe which may be formulated 
‘The higher, the more in danger.’ [Lewis, C. S. Reflections on the Psalms (p. 32). 
HarperCollins. Kindle Edition.] 

Ronald Rolheiser, OMI - So what does Jesus mean by this? What were his 
executioners ignorant of? How could they be innocent when they knew better? 

For Rahner, the statement, “they know not what they are doing,” refers to 
something beyond conscious awareness. What those crucifying Jesus didn’t 

know is how much they were loved. They weren’t ignorant of their own 

motivation. They knew their own deceit. But they had too little knowledge 

and awareness of God’s love for them. It’s that ignorance that made them—and 
makes us—mostly innocent of real sin. Scholastic thought used to distinguish 

between “culpable” and “inculpable” ignorance. It termed the latter “invincible 
ignorance” and defined it as a darkness, a lack of understanding, for which we 
are not responsible. In this framework of thought, you are not considered to be 
committing a sin when you do something wrong if you do it out of an ignorance 

that isn’t your fault. For the Scholastics, in order to sin, you first have to have a 

certain awareness. Of what? Of love. [Rolheiser, Ronald. The Passion and the 

Cross (p. 43). Franciscan Media. Kindle Edition.] 

But it is out of the second man that something really fiendish can be made; an 

Inquisitor, a Member of the Committee of Public Safety. It is great men, potential 

saints, not little men, who become merciless fanatics. Those who are readiest to die 

for a cause may easily become those who are readiest to kill for it. One sees the same 
principle at work in a field (comparatively) so unimportant as literary criticism; the 

most brutal work, the most rankling hatred of all other critics and of nearly all authors, 
may come from the most honest and disinterested critic, the man who cares most 
passionately and selflessly about literature. The higher the stakes, the greater the 

temptation to lose your temper over the game. We must not over-value the relative 

harmlessness of the little, sensual, frivolous people. They are not above, but below, 
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some temptations. [Lewis, C. S. Reflections on the Psalms (p. 32). HarperCollins. Kindle 
Edition.] 

A FAILURE OF FEELING 

 

If they had perceived, and felt as a man should feel, the diabolical wickedness which 
they believed our rulers to be committing, and then forgiven them, they would have 

been saints. But not to perceive it at all—not even to be tempted to resentment—to 

accept it as the most ordinary thing in the world—argues a terrifying insensibility. 
Clearly these young men had (on that subject anyway) no conception of good and evil 

whatsoever. Thus, the absence of anger, especially that sort of anger which we call 
indignation, can, in my opinion, be a most alarming symptom. And the presence of 
indignation may be a good one. [Lewis, C. S. Reflections on the Psalms (p. 34). 
HarperCollins. Kindle Edition.] 

Bernard Lonergan, Method in Theology (1972 and 2017) – “Intentional 

responses, on the other hand, answer to what is intended, apprehended, 
represented. The feeling relates us, not just to a cause or an end, but to an object. 
Such feeling gives intentional consciousness its mass, momentum, drive, 

power. Without these feelings our knowing and deciding would be paper thin. 

Because of our feelings, our desires and our fears, our hope or despair, our joys 

and sorrows, our enthusiasm and indignation, our esteem and contempt, our 

trust and distrust, our love and hatred, our tenderness and wrath, our 

admiration, veneration, reverence, our dread, horror, terror, we are oriented 

massively and dynamically in a world mediated by meaning. We have feelings 
about other persons, we feel for them, we feel with them. We have feelings about 

our respective situations, about the past, about the future, about evils to be 
lamented or remedied, about the good that can, might, must be accomplished.” 
[Lonergan, Bernard. Method in Theology: Volume 14 (Originally published in 1972; 
this edition in 2017) (Collected Works of Bernard Lonergan) (p. 32). University of 

Toronto Press, Scholarly Publishing Division. Kindle Edition.] 

Bernard Lonergan, Method in Theology (1972 and 2017) – “Again, feelings are 

enriched and refined by attentive study of the wealth and variety of the 

objects that arouse them, and so no small part of education lies in fostering 

and developing a climate of discernment and taste, of discriminating praise 

and carefully worded disapproval, that will conspire with the pupil’s or 

student’s own capacities and tendencies, enlarge and deepen his apprehension 

of values, and help him towards self-transcendence.” [Lonergan, Bernard. 

Method in Theology: Volume 14 (Originally published in 1972; this edition in 2017) 
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(Collected Works of Bernard Lonergan) (p. 33). University of Toronto Press, 
Scholarly Publishing Division. Kindle Edition.] 

The Jews sinned in this matter worse than the Pagans not because they were further 

from God but because they were nearer to Him. For the Supernatural, entering a 

human soul, opens to it new possibilities both of good and evil. From that point the 

road branches: one way to sanctity, love, humility, the other to spiritual pride, self-

righteousness, persecuting zeal. And no way back to the mere humdrum virtues and 

vices of the un-awakened soul. If the Divine call does not make us better, it will make us 
very much worse. Of all bad men religious bad men are the worst. Of all created 

beings the wickedest is one who originally stood in the immediate presence of God. 

There seems no way out of this. [Lewis, C. S. Reflections on the Psalms (p. 36). 
HarperCollins. Kindle Edition.] 

For we can still see, in the worst of their maledictions, how these old poets were, in a 
sense, near to God. Though hideously distorted by the human instrument, something 

of the Divine voice can be heard in these passages. Not, of course, that God looks 

upon their enemies as they do: He ‘desireth not the death of a sinner’. But doubtless He 

has for the sin of those enemies just the implacable hostility which the poets express. 

Implacable? Yes, not to the sinner but to the sin. It will not be tolerated nor 

condoned, no treaty will be made with it. That tooth must come out, that right hand 
must be amputated, if the man is to be saved. In that way the relentlessness of the 

Psalmists is far nearer to one side of the truth than many modern attitudes which can 

be mistaken, by those who hold them, for Christian charity. [Lewis, C. S. Reflections on 

the Psalms (p. 37). HarperCollins. Kindle Edition.] 

 

CHAPTER 4 – DEATH IN THE PSALMS 

 

Our ancestors seem to have read the Psalms and the rest of the Old Testament under the 

impression that the authors wrote with a pretty full understanding of Christian 
Theology; the main difference being that the Incarnation, which for us is something 
recorded, was for them something predicted. In particular, they seldom doubted that 

the old authors were, like ourselves, concerned with a life beyond death, that they 
feared damnation and hoped for eternal joy. [Lewis, C. S. Reflections on the Psalms (p. 
39). HarperCollins. Kindle Edition.] 
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HADES AND SHEOL 

 

SHEOL - Death is a frequent OT theme, with the root mwth ( תומ  muth [ תּומ ], 
“die”; maweth [ תֵוָמ ], “dead, death”) occurring 1,000 times. However, while 

precision is difficult, there are only some 100 references to the underworld, a 

strikingly small number. Underworld references occur mostly in psalmodic, 
reflective, or prophetic literature. Thus, it is a concept that involves some 

emotional engagement. There is minimal description of underworld 

conditions, though occasional glimpses suggest flaccid, somnolent existence 

(Isa 14:9–10) or a vast, subdivided burial chamber (Ezek 32:21–28). The 

underworld is sometimes mentioned as a cosmological extremity, in contrast to 
the heavens above, but mostly to indicate a human destiny that the wicked merit 
and the righteous seek to avoid. Since no alternative destiny is proposed, except 
tentatively in a few psalmic and proverbial expressions of hope. The 

underworld’s inhabitants are sometimes called shades (refaʾim םיִאָפְר ).15 

It is difficult to know how an ancient Jew thought of Sheol. He did not like thinking 

about it. His religion did not encourage him to think about it. No good could come of 

thinking about it. Evil might. It was a condition from which very wicked people like 
the Witch of Endor were believed to be able to conjure up a ghost. But the ghost told 
you nothing about Sheol; it was called up solely to tell you things about our own world. 

[Lewis, C. S. Reflections on the Psalms (p. 42). HarperCollins. Kindle Edition.] 

How the Greeks felt about it in his time is startlingly shown at the beginning of the Iliad 
where he says of men killed in battle that ‘their souls’ went to Hades but ‘the men 
themselves’ were devoured by dogs and carrion birds. It is the body, even the dead 

body, which is the man himself; the ghost is only a sort of reflection or echo. [Lewis, 

C. S. Reflections on the Psalms (p. 42). HarperCollins. Kindle Edition.] 

Such a conception, vague and marginal even in Paganism, becomes more so in 

Judaism. Sheol is even dimmer, further in the background, than Hades. It is a 
thousand miles away from the centre of Jewish religion; especially in the Psalms. They 

speak of Sheol (or ‘hell’ or ‘the pit’) very much as a man speaks of ‘death’ or ‘the grave’ 
who has no belief in any sort of future state whatever—a man to whom the dead are 
simply dead, nothing, and there’s no more to be said. [Lewis, C. S. Reflections on the 

Psalms (p. 43). HarperCollins. Kindle Edition.] 

 
15 Philip S. Johnston, “Sheol,” The New Interpreter’s Dictionary of the Bible (Nashville, TN: 

Abingdon Press, 2006–2009) 227. 
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As we all know from our New Testaments Judaism had greatly changed in this 

respect by Our Lord’s time. The Sadducees held to the old view. The Pharisees, and 

apparently many more, believed in the life of the world to come. When, and by what 
stages, and (under God) from what sources, this new belief crept in, is not part of our 
present subject. I am more concerned to try to understand the absence of such a belief, 

in the midst of intense religious feeling, over the earlier period. To some it may seem 

astonishing that God, having revealed so much of Himself to that people, should not 
have taught them this. [Lewis, C. S. Reflections on the Psalms (pp. 44-45). HarperCollins. 
Kindle Edition.] 

The Oxford English Dictionary at the noun “appetite” – “Bent of the mind toward 

the attainment of an object or purpose; desire, inclination, disposition.” 

An effective belief in them [things to do with life after death], coming too soon, may 
even render almost impossible the development of (so to call it) the appetite for God; 
personal hopes and fears, too obviously exciting, have got in first. Later, when, after 
centuries of spiritual training, men have learned to desire and adore God, to pant after 

Him ‘as pants the hart’, it is another matter. For then those who love God will desire 

not only to enjoy Him but ‘to enjoy Him forever’ and will fear to lose Him. And it is 

by that door that a truly religious hope of Heaven and fear of Hell can enter; as 

corollaries to a faith already centred upon God, not as things of any independent or 

intrinsic weight. It is even arguable that the moment ‘Heaven’ ceases to mean union 
with God and ‘Hell’ to mean separation from Him, the belief in either is a mischievous 
superstition; for then we have, on the one hand, a merely ‘compensatory’ belief (a 

‘sequel’ to life’s sad story, in which everything will ‘come all right’) and, on the other, a 
nightmare which drives men into asylums or makes them persecutors. [Lewis, C. S. 
Reflections on the Psalms (pp. 46-47). HarperCollins. Kindle Edition.] 

C.S. Lewis, “The Weight of Glory” (1941, sermon) – Money is not the natural 

reward of love; that is why we call a man mercenary if he marries a woman for 
the sake of her money. But marriage is the proper reward for a real lover, and he 
is not mercenary for desiring it. A general who fights well in order to get a 
peerage is mercenary; a general who fights for victory is not, victory being the 

proper reward of battle as marriage is the proper reward of love. The proper 
rewards are not simply tacked on to the activity for which they are given but are 
the activity itself in consummation…. The Christian, in relation to heaven, is in 

much the same position as this schoolboy. Those who have attained everlasting 

life in the vision of God doubtless know very well that it is no mere bribe, but 

the very consummation of their earthly discipleship; but we who have not yet 

attained it cannot know this in the same way and cannot even begin to know it 

at all except by continuing to obey and finding the first reward of our obedience 

in our increasing power to desire the ultimate reward. Just in proportion as the 
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desire grows, our fear lest it should be a mercenary desire will die away and 
finally be recognised as an absurdity. But probably this will not, for most of us, 

happen in a day; poetry replaces grammar, gospel replaces law, longing 
transforms obedience, as gradually as the tide lifts a grounded ship. 16 

But we should be quite mistaken if we supposed that these worldly hopes were the only 
thing in Judaism. They are not the characteristic thing about it, the thing that sets it 
apart from ancient religion in general. And notice here the strange roads by which God 

leads His people. Century after century, by blows which seem to us merciless, by 

defeat, deportation, and massacre, it was hammered into the Jews that earthly 

prosperity is not in fact the certain, or even the probable, reward of seeing God. Every 

hope was disappointed. [Lewis, C. S. Reflections on the Psalms (p. 49). HarperCollins. 
Kindle Edition.] 
 

CHAPTER 5 – THE FAIR BEAUTY OF THE LORD 

 

The Oxford English Dictionary at this Old English noun “mirth” – “Pleasurable 
feeling; enjoyment, gratification; joy, happiness. Often used of religious joy and 

heavenly bliss. Obsolete.” 

 

PSALM 84 (V 83) 

Pilgrimage Songa 

For the choirmaster On the … of Gath Of the sons of Korah Psalm*  

1 How lovely are your dwelling-places,  
Yahweh Sabaoth.  

2 My whole being yearns and pines  
for Yahweh’s courts,  

My heart and my body cry out for joy  
to the living God.*  

 
16 C. S. Lewis, The Weight of Glory: And Other Addresses (New York: HarperOne, 2001), 26–28. 

* 8 inscr. 

* 42:1–2; 122:1 
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3 Even the sparrow has found a home,  
the swallow a nest to place its young:  
your altars, Yahweh Sabaoth,  

my King and my God.*  

4 How blessed are those who live in your house;  
they shall praise you continually.  

Pause  
5 Blessed those who find their strength in you,  

whose hearts are set on pilgrimage.b  

6 As they pass through the Valley of the Balsam,c  
they make there a water-hole,  
and—a further blessing—early rain fills it.d*  
7 They make their way from height to height,  
God shows himself to them in Zion.e  

8 Yahweh, God Sabaoth, hear my prayer,  
listen, God of Jacob.  
9 God, our shield, look,  
and see the face of your anointed.f  

10 Better one day in your courts  
than a thousand at my own devices,g  

to stand on the threshold of God’s house  
than to live in the tents of the wicked.  

11 For Yahweh God is a rampart and shield,  
he gives grace and glory;  

Yahweh refuses nothing good  
to those whose life is blameless.  

12 Yahweh Sabaoth,  
blessed is he who trusts in you. 17 

 

David didn’t care whether he was making a fool of himself or not. He was rejoicing in 
the Lord. This helps to remind us at the outset that Judaism, though it is the worship 

 
* =5:2 

* Ezk 34:26; Jl 2:23 

17 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ps 
84. 
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of the one true and eternal God, is an ancient religion. That means that its externals, 

and many of its attitudes, were much more like those of Paganism than they were like 

all that stuffiness— all that regimen of tiptoe tread and lowered voice—which the word 
‘religion’ suggests to so many people now. In one way, of course, this puts a barrier 
between it and us. We should not have enjoyed the ancient rituals. [Lewis, C. S. 
Reflections on the Psalms (pp. 51-52). HarperCollins. Kindle Edition.] 

The most valuable thing the Psalms do for me is to express that same delight in God 

which made David dance. I am not saying that this is so pure or so profound a thing as 
the love of God reached by the greatest Christian saints and mystics. But I am not 
comparing it with that, I am comparing it with the merely dutiful ‘church-going’ and 

laborious ‘saying our prayers’ to which most of us are, thank God not always, but often, 
reduced. Against that it stands out as something astonishingly robust, virile, and 

spontaneous; something we may regard with an innocent envy and may hope to be 

infected by as we read. [Lewis, C. S. Reflections on the Psalms (p. 53). HarperCollins. 

Kindle Edition.] 

The man I picture is a real Christian. But you would do him wrong by asking him to 

separate out, at such moments, some exclusively religious element in his mind from 

all the rest—from his hearty social pleasure in a corporate act, his enjoyment of the 

hymns (and the crowd), his memory of other such services since childhood, his well-
earned anticipation of rest after harvest or Christmas dinner after church. They are all 
one in his mind. This would have been even truer of any ancient man, and especially of 
an ancient Jew. [Lewis, C. S. Reflections on the Psalms (p. 54). HarperCollins. Kindle 

Edition.] 

When the mind becomes more capable of abstraction and analysis this old unity 

breaks up. And no sooner is it possible to distinguish the rite from the vision of God 

than there is a danger of the rite becoming a substitute for, and a rival to, God 

Himself. Once it can be thought of separately, it will; and it may then take on a 

rebellious, cancerous life of its own. There is a stage in a child’s life at which it cannot 
separate the religious from the merely festal character of Christmas or Easter. I have 
been told of a very small and very devout boy who was heard murmuring to himself on 

Easter morning a poem of his own composition which began ‘Chocolate eggs and Jesus 
risen’. This seems to me, for his age, both admirable poetry and admirable piety. But of 
course, the time will soon come when such a child can no longer effortlessly and 

spontaneously enjoy that unity. [Lewis, C. S. Reflections on the Psalms (p. 56). 
HarperCollins. Kindle Edition.] 

To the priests themselves the whole system will seem important simply because it is 

both their art and their livelihood; all their pedantry, all their pride, all their 

economic position, is bound up with it. They will elaborate their art more and more. 
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And of course, the corrective to these views of sacrifice can be found within Judaism 
itself. The prophets continually fulminate against it. Even the Psalter, though largely a 

Temple collection, can do so; as in Psalm 50 where God tells His people that all this 

Temple worship, considered in itself, is not the real point at all, and particularly 

ridicules the genuinely Pagan notion that He really needs to be fed with roast meat. 
[Lewis, C. S. Reflections on the Psalms (p. 57). HarperCollins. Kindle Edition.] 

Psalm 50 (NJB) –  

7 ‘Listen, my people, I am speaking,  
Israel, I am giving evidence against you,  
I, God, your God.  

8 ‘It is not with your sacrifices that I find fault,  
those burnt offerings constantly before me;*  
9 I will not accept any bull from your homes,  
nor a single goat from your folds.  

10 ‘For all forest creatures are mine already,  
the animals on the mountains in their thousands.  
11 I know every bird in the air,b  
whatever moves in the fields is mine.  

12 ‘If I am hungry I shall not tell you,  
since the world and all it holds is mine.*  
13 Am I to eat the flesh of bulls  
or drink the blood of goats?  

14 ‘Let thanksgiving be your sacrifice to God,  
fulfil the vows you make to the Most High;*  
15 then if you call to me in time of trouble  
I will rescue you and you will honour me.’ 18 

 

 

 
* Am 5:21n 

* 24:1 

* Ho 14:3 

18 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ps 
50:7–15. 
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This possible degradation of sacrifice and the rebukes of it are, however, so well-known 
that there is no need to stress them here. I want to stress what I think that we (or at 

least I) need more; the joy and delight in God which meet us in the Psalms, however 

loosely or closely, in this or that instance, they may be connected with the Temple. 
This is the living centre of Judaism. These poets knew far less reason than we for loving 
God. They did not know that He offered them eternal joy; still less that He would die to 

win it for them. Yet they express a longing for Him, for His mere presence, which 

comes only to the best Christians or to Christians in their best moments. They long to 
live all their days in the Temple so that they may constantly see ‘the fair beauty of the 

Lord’ (27:4). [Lewis, C. S. Reflections on the Psalms (p. 58). HarperCollins. Kindle 
Edition.] 

I have rather—though the expression may seem harsh to some—called this the ‘appetite 

for God’ than ‘the love of God’. The ‘love of God’ too easily suggests the word 
‘spiritual’ in all those negative or restrictive senses which it has unhappily acquired. 

These old poets do not seem to think that they are meritorious or pious for having 

such feelings; nor, on the other hand, that they are privileged in being given the grace 

to have them. They are at once less priggish about it than the worst of us and less 

humble— one might almost say, less surprised—than the best of us. It has all the 

cheerful spontaneity of a natural, even a physical, desire. It is gay and jocund. They 

are glad and rejoice (9:2). [Lewis, C. S. Reflections on the Psalms (p. 59). HarperCollins. 
Kindle Edition.] 

All Christians know something the Jews did not know about what it ‘cost to redeem 

their souls’. Our life as Christians begins by being baptised into a death; our most 
joyous festivals begin with, and centre upon, the broken body and the shed blood. There 

is thus a tragic depth in our worship which Judaism lacked. Our joy has to be the sort 

of joy which can coexist with that; there is for us a spiritual counterpoint where they 

had simple melody. But this does not in the least cancel the delighted debt which I, 

for one, feel that I owe to the most jocund Psalms. There, despite the presence of 
elements we should now find it hard to regard as religious at all, and the absence of 

elements which some might think essential to religion, I find an experience fully God-

centred, asking of God no gift more urgently than His presence, the gift of Himself, 

joyous to the highest degree, and unmistakably real. What I see (so to speak) in the 

faces of these old poets tells me more about the God whom they and we adore. [Lewis, 
C. S. Reflections on the Psalms (pp. 60-61). HarperCollins. Kindle Edition.] 
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CHAPTER 6 – SWEETER THAN HONEY 

 

PSALM 19 (V 18) 

Yahweh, sun of saving justicea 

For the choirmaster Psalm Of David  

1 The heavens declare the glory of God,  
the vault of heaven proclaims his handiwork,*  
2 day discourses of it to day,  
night to night hands on the knowledge.  

3 No utterance at all, no speech,  
not a sound to be heardb  
4 but from the entire earth the design stands out,  
this message reaches the whole world.  

High above, he pitched a tent for the sun,*  
5 who comes forth from his pavilion like a bridegroom,  
delights like a champion in the course to be run.c  

6 Rising on the one horizon  
he runs his circuit to the other,  
and nothing can escape his heat.*  

7 The Law of Yahweh is perfect,  
refreshment to the soul;  

the decree of Yahweh is trustworthy,  
wisdom for the simple.*  

8 The precepts of Yahweh are honest,  
joy for the heart;  

the commandment of Yahweh is pure,  
light for the eyes.  

 
* 93; 104; 147:4–5, 15–20; Gn 1:1–8, 14–19; Jb 38:7, 31–33; Pr 8:22–31; Si 43:1seq. Rm 1:20+ 

* ↗Rm 10:18 

* 65:8 

* 119 
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9 The fear of Yahweh is pure,  
lasting for ever;  

the judgements of Yahweh are true,  
upright, every one,  

10 more desirable than gold,  
even than the finest gold;  

his wordsd are sweeter than honey,  
that drips from the comb.*  

11 Thus your servant is formed by them;  
observing them brings great reward.  

12 But who can detect his own failings?  
Wash away my hidden faults.  

13 And from pridee preserve your servant,  
never let it be my master.  

So shall I be above reproach,  
free from grave sin.  

14 May the words of my mouth alwaysf find favour,  
and the whispering of my heart,  

in your presence, Yahweh,  
my rock, my redeemer.g 19 

 

Sweeter than honey; or if that metaphor does not suit us who have not such a sweet 
tooth as all ancient peoples (partly because we have plenty of sugar), let us say like 
mountain water, like fresh air after a dungeon, like sanity after a nightmare. But, once 
again, the best image is in a Psalm, the 19th…. I take this to be the greatest poem in the 

Psalter and one of the greatest lyrics in the world. Most readers will remember its 
structure; six verses about Nature, five about the Law, and four of personal prayer. The 
actual words supply no logical connection between the first and second movements. In 

this way its technique resembles that of the most modern poetry. A modern poet would 
pass with similar abruptness from one theme to another and leave you to find out the 
connecting link for yourself. But then he would possibly be doing this quite 
deliberately; he might have, though he chose to conceal, a perfectly clear and conscious 

link in his own mind which he could express to you in logical prose if he wanted to. I 

doubt if the ancient poet was like that. I think he felt, effortlessly and without 

 
* 119:127; 119:103 

19 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ps 
19. 
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reflecting on it, so close a connection, indeed (for his imagination) such an identity, 

between his first theme and his second that he passed from the one to the other 

without realising that he had made any transition. First, he thinks of the sky; how, day 
after day, the pageantry we see there shows us the splendour of its Creator. Then he 
thinks of the sun, the bridal joyousness of its rising, the unimaginable speed of its daily 
voyage from east to west. Finally, of its heat; not of course the mild heats of our climate 

but the cloudless, blinding, tyrannous rays hammering the hills, searching every 
cranny. The key phrase on which the whole poem depends is ‘there is nothing hid 

from the heat thereof’. It pierces everywhere with its strong, clean ardour. Then at 

once, in verse 7 he is talking of something else, which hardly seems to him something 
else because it is so like the all-piercing, all-detecting sunshine. The Law is ‘undefiled’, 

the Law gives light, it is clean and everlasting, it is ‘sweet’. No one can improve on 

this, and nothing can more fully admit us to the old Jewish feeling about the Law; 

luminous, severe, disinfectant, exultant. One hardly needs to add that this poet is 
wholly free from self-righteousness and the last section is concerned with his ‘secret 
faults’. As he has felt the sun, perhaps in the desert, searching him out in every nook 

of shade where he attempted to hide from it, so he feels the Law searching out all the 

hiding-places of his soul. [Lewis, C. S. Reflections on the Psalms (pp. 73-74). 
HarperCollins. Kindle Edition.] 

 

CHAPTER 7 – CONNIVANCE 

 

The Oxford English Dictionary at “to connive” – “intransitive. To shut one's eyes to 

a thing that one dislikes but cannot help, to pretend ignorance, to take no notice.” 
But the ordinary sense of this verb is: “To shut one's eyes to an action that one 
ought to oppose, but which one covertly sympathizes with; to wink at, be 
secretly privy or accessory. (The ordinary sense.)” 

The Oxford English Dictionary at “prig” – “A person who is offensively 

punctilious and precise in speech or behaviour; a person who cultivates or affects 
supposedly correct views on culture, learning, or morals, which offend or bore 
others; a conceited or self-important and didactic person.” 

I have said there is a problem here, but there are really two. One is social and almost 

political. It may be asked whether that state of society in which rascality undergoes no 
social penalty is a healthy one; whether we should not be a happier country if certain 
important people were pariahs as the hangman once was—blackballed at every club, 
dropped by every acquaintance, and liable to the print of riding-crop or fingers across 
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the face if they were ever bold enough to speak to a respectable woman. It leads into the 
larger question whether the great evil of our civil life is not the fact that there seems 

now no medium between hopeless submission and full-dress revolution. [Lewis, C. S. 
Reflections on the Psalms (p. 79). HarperCollins. Kindle Edition.] 

What makes this contact with wicked people so difficult is that to handle the situation 
successfully requires not merely good intentions, even with humility and courage 
thrown in; it may call for social and even intellectual talents which God has not given 

us. It is therefore not self-righteousness but mere prudence to avoid it when we can.” 
[Lewis, C. S. Reflections on the Psalms (p. 84). HarperCollins. Kindle Edition.] 

The Oxford English Dictionary at “prudence” – “The ability to recognize and 
follow the most suitable or sensible course of action; good sense in practical or 

financial affairs; discretion, circumspection, caution. In early use: the wisdom to 

see what is virtuous, seen as one of the four cardinal virtues.” 

 

CHAPTER 8 – NATURE 

 

Everyone was close to the land; everyone vividly aware of our dependence on soils 

and weather. So, till a late age, was every Greek and Roman…. Where towns are few 
and very small and where nearly everyone is on the land, one is not aware of any 
special thing called ‘the country’. Hence, a certain sort of ‘nature poetry’ never existed 

in the ancient world till really vast cities like Alexandria arose; and, after the fall of 
ancient civilization, it never existed again until the 18th century. [Lewis, C. S. Reflections 

on the Psalms (p. 89). HarperCollins. Kindle Edition.] 

The Psalmist, who are writing lyrics not romances, naturally give us little landscape. 

What they do give us, far more sensuously and delightedly than anything I have seen 

in Greek, is the very feel of weather – weather seen with real countryman’s eyes, 
enjoyed almost as a vegetable might be supposed to enjoy it.” [Lewis, C. S. Reflections on 

the Psalms (p. 90). HarperCollins. Kindle Edition.] 

Greek mythology starts with heaven and earth already in existence. [Lewis, C. S. 

Reflections on the Psalms (p. 90). HarperCollins. Kindle Edition.] 

To say that God created Nature, while it brings God and Nature into relation, also 
separates them. What makes and what is made must be two, not one. Thus, the doctrine 
of Creation in one sense empties Nature of divinity…. But in another sense, the same 

doctrine which empties Nature of her divinity also makes her an index, a symbol, a 
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manifestation, of the Divine. [Lewis, C. S. Reflections on the Psalms (pp. 94-95). 
HarperCollins. Kindle Edition.] 

Another result of believing in Creation is to see Nature not as a mere datum but as an 

achievement. Some of the Psalmists are delighted with its mere solidity and 
permanence. God has given to His works His own character of emeth; they are 
watertight, faithful, reliable, not at all vague or phantasmal. [Lewis, C. S. Reflections on 

the Psalms (p. 97). HarperCollins. Kindle Edition.] 

But the most surprising result of all is still to be mentioned. I said that the Jews, like 

nearly all the ancients, were agricultural and approached Nature with a gardener’s and 
a farmer’s interest, concerned with rain, with grass ‘for the service of man’, wine to 
cheer man up, and olive-oil to make his face shine…. But we find them led beyond this. 

Their gusto, or even gratitude, embraces things that are no use to man…. The Jewish 
feeling, however, is vivid, fresh, and impartial…. The Psalmist’s clear objective view – 
noting the lions and whales side by side with men and men’s cattle – is unusual. And I 
think it is certainly reached through the idea of God as Creator and sustainer of all…. 

The thought which gives these creatures a place in the Psalmist’s gusto for Nature is 
surely obvious. They are our fellow-dependents; we all, lions, storks, ravens, whales – 
live, as our father said, ‘at God’s charges’, and the mention of all equally redounds to 

His praise. [Lewis, C. S. Reflections on the Psalms (pp. 97-99). HarperCollins. Kindle 
Edition.] 

CHAPTER 9 – A WORD ABOUT PRAISING 

 

Revelation 5 (NJB) –  

11 In my vision, I heard the sound of an immense number of angels gathered 
round the throne and the living creatures and the elders; there were ten thousand 
times ten thousand of them and thousands upon thousands,* 12 loudly chanting:  

Worthy is the Lamb that was sacrificed  
to receive power, riches, wisdom,  
strength, honour, glory and blessing.*  

13 Then I heard all the living things in creation—everything that lives in heaven, and 
on earth, and under the earth, and in the sea, crying:  

 
* Dn 7:10; Jude 14–15 

* Ph 2:7–9 
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To the One seated on the throne and to the Lamb,  
be all praise, honour, glory and power,  
for ever and ever.*  

14 And the four living creatures said, ‘Amen’; and the elders prostrated themselves to 
worship.20 

 

When I first began to draw near to belief in God and even for some time after it has 
been given to me, I found a stumbling block in the demand so clamorously made by 

all religious people that we should ‘praise’ God; still more the suggestion that God 

Himself demanded it. We all despise the man who demands continued assurance of his 
own virtue, intelligence, or delightfulness; we despise still more the crowd of people 
round every dictator, every millionaire, every celebrity, who gratify that demand. Thus, 

a picture, at once ludicrous and horrible, both of God and of His worshippers, threated 
to appear in my mind…. It was extremely distressing. It made one think what one 

least wanted to think. Gratitude to God, reverence to Him, obedience to Him, I thought 
I could understand; not this perpetual eulogy. [Lewis, C. S. Reflections on the Psalms (pp. 

105-107). HarperCollins. Kindle Edition.] 

The sense in which the picture ‘deserves’ or ‘demands’ admiration is rather this; that 

admiration is the correct, adequate, or appropriate response to it, that, if paid, 
admiration will not be ‘thrown away’, and that if we do not admire, then we shall be 

stupid, insensible, and great losers, we shall have missed something. In that way, many 
objects both in Nature and in Art may be said to deserve, or merit, or demand, 
admiration.” [Lewis, C. S. Reflections on the Psalms (p. 106). HarperCollins. Kindle 
Edition.] 

But the most obvious fact about praise – whether of God or anything – strangely 

escaped me. I thought of it in terms of compliment, approval, or the giving of honor. I 

had never noticed that all enjoyment spontaneously overflows into praise unless 
(sometimes even if) shyness or fear of boring others is deliberately brought in to check 

it…. I had not noticed either that just as men spontaneously praise whatever they value, 
so they spontaneously urger us to join them in praising it: ‘Isn’t she lovely? Wasn’t it 
glorious? Don’t you think that magnificent?’ The Psalmists in telling everyone to 

praise God are doing what all men do when they speak of what they care about. 

[Lewis, C. S. Reflections on the Psalms (pp. 108-109). HarperCollins. Kindle Edition.] 

 
* 5:3 

20 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Re 
5:11–14. 
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I think we delight to praise what we enjoy because the praise not merely expresses 

but completes the enjoyment; it is its appointed consummation. It is not out of 

compliment that lovers keep on telling one another how beautiful they are; the delight 
is incomplete till it is expressed. [Lewis, C. S. Reflections on the Psalms (p. 110). 
HarperCollins. Kindle Edition.] 

This is so even when our expressions are inadequate, as of course they usually are. But 

how if one could really and fully express praise even such things to perfection – 

utterly ‘get out’ in poetry or music or paint the upsurge of appreciation which almost 

bursts you? Then indeed the object would be fully appreciated, and our delight would 
have attained perfect development. The worthier the object, the more intense this 

delight would be…. It is along these lines that I find it easiest to understand the 

Christian doctrine that Heaven is a state in which angels now, and men hereafter, are 

perpetually employed in praising God.” [Lewis, C. S. Reflections on the Psalms (p. 110). 
HarperCollins. Kindle Edition.] 

To see what the doctrine really mean, we must suppose ourselves to be in perfect love 

with God – drunk with, drowned in, dissolved by, that delight which, far from 

remaining pent up within ourselves as incommunicable, hence hardly tolerable, 

bliss, flows out from us incessantly again in effortless and perfect expression, our joy 

no more separable from the praise in which it liberates and utters itself than the 
brightness a mirror receives is separable from the brightness it sheds.” [Lewis, C. S. 
Reflections on the Psalms (p. 111). HarperCollins. Kindle Edition.] 

The Jewish sacrifices, and even our own most sacred rites, as they actually occur in 
human experience, are, like the tuning, promise, not performance. Hence, like the 

tuning, they may have in them much duty and little delight; or none. But the duty 

exists for the delight. When we carry out our ‘religious duties’, we are like people 
digging channels in a waterless land, in order that when at last the water comes, it may 

find them ready. I mean, for the most part. There are happy moments, even now, when 
a trickle creeps along the dry beds; and happy souls to whom this happens often. 
[Lewis, C. S. Reflections on the Psalms (p. 112). HarperCollins. Kindle Edition.] 

And we are not in a position to despise even the crudest Psalmists on this score. Of 
course, we would not blunder in our words like them. But there is, for ill as well as for 

good, a wordless prayer. I have often, on my knees, been shocked to find what sort of 
thoughts I have, for a moment, been addressing to God; what infantile placations I was 
really offering, what claims I have really made, even what absurd adjustments or 

compromises I was, half-consciously, proposing. There is a Pagan, savage heart in me 

somewhere.” [Lewis, C. S. Reflections on the Psalms (p. 112). HarperCollins. Kindle 
Edition.] 
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CHAPTER 10 – SECOND MEANINGS 

 

Abbott Jeremey Driscoll, OSB in Religious Life Review, “Every Passage of 

Scripture which Referred to Him”, Part I – “When I sing the Psalms in the 

monastic choir, I feel very strongly the influence of Luke's account of the 
appearance of the risen Lord to the disciples on the road to Emmaus. The Lord 
'interpreted for them every passage of Scripture which referred to him' (Lk24:27). 

And his lesson is summarized: 'Did not the Messiah have to undergo all this [the 
cross] so as to enter into his glory?' Q4:26). The risen Lord is present in this 

same way to Christians as they pray the Psalms. 'He opens their minds to the 

understanding of the Scriptures' (24:45). Their hearts burn within them as he 

talks to them along the road and explains the Scriptures (24:32)…. This is the 

framework within which a Christian interpretation of the Psalms takes place. 
This includes the sense of the Psalm in its original historical context, but that 

level of meaning was already expanding greatly as Israel prayed the Psalms in 
other historical contexts through the centuries. When Jesus himself prayed the 

Psalms together with his fellow Jews throughout his life, the meaning of each 

Psalm enlarged still more, far beyond its original context. This is because in 

Jesus at prayer there is hidden a great mystery: in human language, taken from 

his culture (the Psalms), the eternal Word continues in the flesh the loving 

dialogue between himself and his Father that has existed from all eternity. In 

so praying, Jesus of Nazareth - the Word made flesh - fulfils the history of Israel 
and fulfils each Psalm in Himself. The Christian who prays the Psalms enters 

into this same space or put another way: this is the level of the Psalm's 

meaning to which the risen Lord opens the mind of the person at prayer…. So 
Christian interpretation begins with a question something like 'What would this 
Psalm have meant prayed in the earthly life of Jesus?' The interpretation will 
continue in a tendency ultimately to bring all the Psalms to the center of cross 

and resurrection, to 'the Messiah had to suffer so to enter into his glory.' But 
interpretation does not end there, for Christ's own prayer is extended now to 
those who believe in him and share in his life…. There are 150 psalms: we 

Christians pray them all and pray them over and over again. Why? Because they 
are an expansion of the intimate dialogue between the Father and the Son, 
revealing its details. But there is more. The Psalms once pronounced from the 
heart and mouth of the earthly Jesus are now found in our hearts, on our lips. So, 

His prayer becomes ours, and - this is astonishing! - He uses our hearts and our 
bodies to continue His unceasing thanksgiving to the Father.” 
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I must now turn to something far more difficult. Hitherto we have been trying to read 
the Psalms as we suppose – or I suppose – their poets meant then to be read. But this of 

course is not the way in which they have been chiefly used by Christians. They have 

been believed to contain a second or hidden meaning, an ‘allegorical’ sense, 

concerning with the central truths of Christianity…. Such a doctrine, not without 
reason, arouse deep distrust in a modern mind. Because, as we know, almost anything 

can be read into any book if you are determined enough. [Lewis, C. S. Reflections on the 

Psalms (p. 115). HarperCollins. Kindle Edition.] 

As all accomplished liars do, he [Satan] makes his lies as like the truth as he can; 
provided they lead men astray on the main issue, the more closely they imitate truth the 

more effective they will be. That is why we call him [Satan] God’s Ape; he is always 

imitating God. The resemblance of Adonis to Christ is therefore not all accidental; it is 
the resemblance we expect to find between a counterfeit and the real thing, between 
parody and the original, between imitation pearls and pearls. [Lewis, C. S. Reflections on 

the Psalms (p. 122). HarperCollins. Kindle Edition.] 
 

CHAPTER 11 – SCRIPTURE 

 

For us these writings are ‘holy’ or ‘inspired’, or, as St. Paul says, ‘the oracles of God’. 
But this has been understood in more than one way, and I must try to explain how I 

understand it, at least so far as the Old Testament is concerned. [Lewis, C. S. Reflections 

on the Psalms (p. 127). HarperCollins. Kindle Edition.] 

Stories do not reproduce their species like mice. They are told by men. Each re-teller 
either repeats exactly what his predecessor had told him or else changes it. He may 
change it unknowingly or deliberately. If he changes it deliberately, his invention, his 

sense of form, his ethics, his ideas of what fit, or edifying, or merely interesting, all 

come in. If unknowingly, then his unconscious (which is so largely responsible for our 
forgettings) has been at work. Thus, at every step in what is called – a little misleadingly 
– the ‘evolution’ of a story, a man, all he is and all his attitudes, are involved. And no 

good work is done without aid of the Father of Lights. [Lewis, C. S. Reflections on the 

Psalms (p. 128). HarperCollins. Kindle Edition.] 

To a human mind this working-up (in a sense imperfectly), this sublimation 
(incomplete) of human material, seems, no doubt, an untidy and leaky vehicle. We 

might have expected, we may think we should have preferred, an unrefracted light 

giving us ultimate truth in systematic form – something we could have tabulated and 
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memorized and relied on like the multiplication table. [Lewis, C. S. Reflections on the 

Psalms (p. 130). HarperCollins. Kindle Edition.] 

It may be indispensable that Our Lord’s teaching, by that elusiveness (to our systematic 

intellect), should demand a response from the whole man, should make it so clear that 
there is no question of learning a subject, but of steeping ourselves in a Personality, 
acquiring a new outlook and temper, breathing a new atmosphere, suffering Him, in 
His own way, to rebuild in us the defaced image of Himself. [Lewis, C. S. Reflections on 

the Psalms (p. 132). HarperCollins. Kindle Edition.] 

If the Old Testament is a literature thus ‘taken up’, made the vehicle of what is more 
than human, we can of course set no limit to the weight or multiplicity of meanings 
which may have been laid upon it. If any writer may say more than he knows and mean 

more than he meant, then these writers will be especially likely to do so. And not by 
accident. [Lewis, C. S. Reflections on the Psalms (p. 136). HarperCollins. Kindle Edition.] 

 

CHAPTER 12 – SECOND MEANINGS IN THE PSALMS 

 

ALLEGORY - A story or visual image with a second distinct meaning partially 

hidden behind its literal or visible meaning. The principal technique of allegory 
is *personification, whereby abstract qualities are given human shape—as in 
public statues of Liberty or Justice. An allegory may be conceived as a *metaphor 

that is extended into a structured system. In written narrative, allegory involves 

a continuous parallel between two (or more) levels of meaning in a story, so 

that its persons and events correspond to their equivalents in a system of ideas 

or a chain of events external to the tale: each character and episode in John 
Bunyan’s The Pilgrim’s Progress (1678), for example, embodies an idea within a 
pre-existing Puritan doctrine of salvation. [Baldick, Chris. The Oxford Dictionary of 

Literary Terms (Oxford Quick Reference) (p. 75). OUP Oxford. Kindle Edition.] 

 

Even a gentile ‘God-fearer’ like the Ethiopian eunuch (Acts 8:27-38) knew that the 

sacred books of Israel could not be understood without a guide, trained in the Judaic 
tradition, who could open the hidden meanings. [Lewis, C. S. Reflections on the Psalms 
(p. 141). HarperCollins. Kindle Edition.] 

A vocation is a terrible thing. To be called out of nature into the supernatural life is at 

first (or perhaps not quite at first – the wrench of the parting may be felt later) a 
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costly honor. Even to be called from one natural level to another is loss as well as 

gain. Man has difficulties and sorrows which the other primates escape. But to be 

called up higher still costs still more. ‘Get thee out of thy country, and from thy kindred, 
and from thy father’s house,’ said God to Abraham (Genesis 12:1). It is a terrible 
command; turn you back on all you know. [Lewis, C. S. Reflections on the Psalms (p. 152). 
HarperCollins. Kindle Edition.] 

From this point of view, I can use even the horrible passage in Psalm 137 about 

dashing the Babylonian babies against the stones. I know things in the inner world 
which are like babies; the infantile beginnings of small indulgences, small resentments, 
which may one day become dipsomania21 or settled hatred, but which woo us and 

wheedle22 us with special pleadings and seem so tiny, so helpless that in resisting them 
we feel we are being cruel to animals. They begin by whimpering to us, ‘I don’t ask 
much, but’, or ‘I had at least hoped’, or ‘you owe yourself some consideration’. Against 
all such petty infants (the dears have such winning ways) the advice of the Psalm is the 

best. Knock the little bastards’ brains out. And ‘blessed’ he who can, for it’s easier said 
than done. [Lewis, C. S. Reflections on the Psalms (p. 159). HarperCollins. Kindle Edition.] 

 

 

 
21 The Oxford English Dictionary at “dipsomania” – “A morbid and insatiable craving for alcohol, 

often of a paroxysmal character. Also applied to persistent drunkenness, and formerly to the delirium 

produced by excessive drinking.” 

22 The Oxford English Dictionary at “wheedle” – “transitive. To entice or persuade by soft flattering 

words; to gain over or take in by coaxing or cajolery.” 

 


