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LINKS 

 

The Wade Center at Wheaton College in Wheaton, Illinois is dedicated to the works 

and scholarship of “the Seven”: C.S. Lewis, J.R.R. Tolkien, Dorothy L. Sayers, George 
Macdonald, G.K. Chesterton, Owen Barfield, and Charles Williams. See: 
https://www.wheaton.edu/academics/academic-centers/wadecenter/authors/owen-

barfield.  

THE IDES OF MARCH 

 

Wikipedia – “The Ides of March (/aɪdz/; Latin: Idus Martiae, Late Latin: Idus Martii) is 
the 74th day in the Roman calendar, corresponding to 15 March. It was marked by 
several religious observances and was notable for the Romans as a deadline for 

settling debts. In 44 BC, it became notorious as the date of the assassination of Julius 
Caesar, which made the Ides of March a turning point in Roman history…. The Romans 
did not number each day of a month from the first to the last day. Instead, they counted 

back from three fixed points of the month: the Nones (the 5th or 7th, nine days inclusive 
before the Ides), the Ides (the 13th for most months, but the 15th in March, May, July, 
and October), and the Kalends (1st of the following month). Originally the Ides were 
supposed to be determined by the full moon, reflecting the lunar origin of the Roman 

calendar. In the earliest calendar, the Ides of March would have been the first full moon 
of the new year. Caesar's death was a closing event in the crisis of the Roman Republic, 
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and triggered the civil war that would result in the rise to sole power of his adopted 
heir Octavian (later known as Augustus).” 

THE FULL MOON – MARCH 18TH IN 2022 

 

The full Moon in the Pacific Time Zone: March 18, 2022; 12:17am PDT 

 

March’s full moon is commonly called the Full Worm Moon.1 This is because of the 
earthworms that wriggle out of the ground as the earth begins to thaw in March. Here’s 

a little known fact about March’s full moon: it was called the Worm Moon only by 
Southern Native American tribes. In fact, there’s no way the Northern tribes would 
have ever called it the Worm Moon - and the reason why is fascinating. 

Essentially, earthworms did not exist in Northern America. It would be literally 

impossible for Northern tribes to see worms popping up in March. All the 

earthworms you see in Northern America today are invasive species brought in by 

colonists. These earthworms were brought over either out of a misguided intent to help 
fertilize the soil, or as an accident along with transported plants or the soil used for 

ballast in ships. Little did the colonists know that during the last ice age, glaciers had 

spread so far across Canada and the northern parts of the United States that all 

earthworms had been completely wiped out.   

When the deep ice melted 12,000 years ago, the native forests in those areas grew back 
and adapted to the loss of earthworms. The growth of these forests became dependent 

on a layer of duff, which is a compost layer comprised of decomposing leaves and other 
rotting organic matter. If you ever visit one of these native forests, you will be asked to 
clean your shoes and make sure it’s free of earthworm eggs. That’s because while it’s 

normally harmless everywhere else, earthworms will aggressively destroy the native 
forest’s duff layer by eating right through it. 

This is why in Northern American tribes such as the Shawnee tribe, the Worm Moon 

is called the Sap Moon instead, as a reminder for the tribes that they can begin 

tapping maple syrup. In general, March’s full moon is known as a herald for the 

beginning of spring and new agricultural cycles. The Anglo-Saxons even used the 
Worm Moon as a way to predict the state of their crops. They called it the Storm Moon 

 
1 See: https://www.moongiant.com/moonphases/March/2022.  
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if it was stormy, which was a sign that their crops would fail. But if it was dry, they 
called it the Rugged Moon, an indication of a bounteous harvest. 

 

ROMAN MONTHS 

 

Calends, Nones, and Ides2 - The Roman calendar highlighted a number of days in each 
month: 

Calends (Kalendae) were the first days of each month. The name is derived from 

the Greek word καλειν, to announce, which may initially have been used in the 
ancient lunar calendar to “announce” the day of the New Moon (or the first 
sliver of the Waxing Crescent Moon). 

Ides (Idus) occurred one day before the middle of each month. Depending on the 
month's length, it fell on the 13th or 15th day. In the lunar calendar, the Ides 

marked the day of the Full Moon. 

Nones (Nonae) fell on the 7th day of 31-day months and on the 5th day of 29-day 
months, marking the day of the First Quarter Moon. 

These markers were used to number the days in each month, counting backward from 
the upcoming Calends, Ides, or Nones. The count always included the day of the 

marker. For example, the 11th day of Martius would be known as “Five Ides” to the 
Romans because it is the fifth day before the Ides of Martius, which fell on the 15th day. 

 

GENESIS 11:1-9 – THE TOWER OF BABEL 

 

The Oxford English Dictionary at the verb “to babble” – “Etymology: Apparently 
< the syllable /ba/ which is characteristic of early infantile vocalization, this 
syllable being taken as typical of childish speech, and hence of indistinct or 
nonsensical talk + -le suffix 3. Compare prattle v. Compare also the name of 

Babel (see Babel n.), which, although etymologically unrelated, may have been 

 
2 See: https://www.timeanddate.com/calendar/roman-calendar.html.  



NOTES BY RICHARD GANZ 4 

 

associated with the verb in later use; also, later blab v.1, blabber v., and (with 
sense 2b) blubber v.” And the definition: “intransitive. To talk excessively or 

inappropriately; to chatter quickly, excitedly, or at length; to speak indiscreetly; 
to tattle. Also, with on.” 

See my extensive Ganz Notes on the following biblical passage. 

It is interesting how this story of “building” a great city is sandwiched between two 
accounts of how God builds the world; that is Genesis 10 is the “table of the nations” – a 
listing of all the nations of the Earth – and at Genesis 11:10-32 an account of the 

generations of people and families leading up to the call of Abraham and Sarah. God 

builds through people; people like to build things. 

 

The Tower of Babela * 

11 The whole world spoke the same language, with the same vocabulary. 2 Now, 
as people moved eastwards, they found a valley in the land of Shinarb where 
they settled. 3 They said to one another, ‘Come, let us make bricks and bake them 

in the fire.’ For stone they used bricks, and for mortar they used bitumen. 
4 ‘Come,’ they said, ‘let us build ourselves a city and a tower with its top reaching 
heaven.c Let us make a name for ourselves, so that we do not get scattered all 

over the world.’*  

5 Now Yahweh came down to see the city and the tower that the people had 
built. 6 ‘So they are all a single people with a single language!’ said Yahweh. ‘This 
is only the start of their undertakings! Now nothing they plan to do will be 
beyond them.* 7 Come, let us go down and confuse their language there, so that 

they cannot understand one another.’ 8 Yahweh scattered them thence all over 
the world, and they stopped building the city.* 9 That is why it was called Babel, 
since there Yahweh confusedd the language of the whole world, and from there 

Yahweh scattered them all over the world. 3 

 
* ↗Ws 10:5 ↗Ac 2:5–12 ↗Rv 7:9–10 

* Si 40:19 

* 3:22 

* Is 14:12seq.; Jr 51:53; Jn 10:16; 11:52 •Col 3:11 

3 The New Jerusalem Bible (New York; London; Toronto; Sydney; Auckland: Doubleday, 1990), Ge 
11:1–9. 
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In a positivistic society, language is conventionally understood simply as descriptive of 
what is. When language only describes what is, it inevitably becomes conservative. It 

tends to become ideological, giving permanence to the way things presently are. But 

language in serious community need not be only descriptive of what is. It can be 

evocative and creative, calling into being things that do not exist. Such language is the 
way of promise and of hope. And because such speech calls into existence things that 

do not exist, it is dangerous and subversive speech. It stands characteristically over 
against things as they are. This text invites reflection on the possibility of language 

and on the dangers of language misused.4 

This narrative poses important issues about the practice and function of language. It 

suggests that all human language has become a language of disobedience.5 

The other exception is in the Babel story itself, where the attempt to “make a name for 
ourselves” (v 4) is seen as resistance to God’s will for populating the earth 
(Brueggemann Genesis IBC, 99), which prompts God’s judgment. This is tied to what 
follows by the subsequent genealogy which proceeds from Shem (= “Name”!) to 

Abraham (Gen 11:10–26 [P Source]) and by the allusion to the “great name” in Gen 12:2 
([J Source]; cf. von Rad Genesis OTL, 148–50). Indeed, from the point of view of canon, 

all divine actions subsequent to the Babel incident constitute God’s gracious 

attempts to reverse its effects, thus the theologically strategic placement of the story. 

In the context of the Hebrew canon, the consequences of Babel are initially reversed 

in God’s involvement with the Hebrew ancestors (Genesis 12–50). Ultimate reversal 

occurs when God makes David’s name great and blesses him (2 Sam 7:9, 29)…. 

Finally, within the Christian canon, the account of Pentecost (Acts 2:5–13) may be 
understood as a NT version of God’s gracious reversal of the “Babel condition” (Bruce 
Acts NICNT, 64; Davies 1952:228–29). In the LXX version of the story, God decided to 

 
4 Walter Brueggemann, Genesis, Interpretation, a Bible Commentary for Teaching and Preaching 

(Atlanta, GA: John Knox Press, 1982), 102. 

5 Walter Brueggemann, Genesis, Interpretation, a Bible Commentary for Teaching and Preaching 

(Atlanta, GA: John Knox Press, 1982), 97. 

IBC Interpretation: A Bible Commentary for Teaching and Preaching 

P Pesher (commentary) 

J “Yahwist” source 

OTL Old Testament Library 

NICNT New International Commentary on the New Testament 

LXX Septuagint 
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confound (Gk sygcheōmen) the people’s language (Gk glōssan) so that they could not 

understand one another’s speech (Gk phōnēn). Conversely, in Acts the disciples 

“began to speak in other tongues” (2:4; Gk glōssais). This in turn produced a “sound” 

(2:6; Gk phōnēs) at which the multitude was “bewildered” or “confused” (2:6; Gk 

synechythē). At Babel, God transformed a single language into many, creating 

confusion; at Jerusalem the Holy Spirit made it possible for many languages to be 

understood as one, creating unity. At Babel, language was used to promote a human 

agenda (“Let us make a name for ourselves.”); at Jerusalem, the “new” language was 

used to announce the “mighty works of God” (Acts 2:11). At Babel, God scattered the 

people in judgment (Gen 11:9; Gk diespeiren); at Jerusalem, God scattered (Acts 8:1, 4; 
Gk diesparésan; diasparentes) the people to spread the news which would eventuate in 
worldwide unity (Davies 1952:229).6 

 

QUOTES 

 

Owen Barfield, “Style” (June 1933) – “To be original does not mean to be odd or 
peculiar; it means simply, not to be a copy. It is in this sense that style may be said to be 

the expression of thoughts which are “our own.” The words uttered by a self which is 
determined to think only its own thoughts will not be peculiar. On the contrary. It is the 
parrot which is such a peculiar bird. Such words will not be a mere rattling of the dried 
husks of what was once thought but is so no more.” 

Owen Barfield, “Style” (June 1933) – “To write what I have thought is to write what 

the spirit has thought. And that is style.” 

Ira Glass (b. 1959) – “It's hard to make something that's interesting. It's really, really 
hard. ... Basically, anything that anyone makes. ... It's like a law of nature, a law of 
aerodynamics, that anything that's written or anything that's created wants to be 
mediocre. The natural state of all writing is mediocrity. It's all tending toward 

mediocrity in the same way that all atoms are sort of dissipating out toward the expanse 
of the universe. ... So, what it takes to make anything more than mediocre is such an act 
of will. ... That feels exactly the same now as it did the first week of the show [NPR’s 

This American Life].” 

 
6 Frank Anthony Spina, “Babel (Place),” The Anchor Yale Bible Dictionary (New York: Doubleday, 

1992) 562. 
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Walter Hooper - “In October 1919 he [Barfield] went up to Wadham College, Oxford, 
on a Classical scholarship. However, because of his growing interest in English 

literature, it was not Greats he read, but English Literature. During his first term he met 
Lewis and they were friends from then on. ‘Barfield towers above us all’, Lewis wrote in 
his diary of 9 July 1922. Lewis’s diary (AMR), which covers the years 1922 to 1927, 
contains much about their shared interests.7 

Owen Barfield, History in English Words (1926) - “When a new thing or a new idea 

comes into the consciousness of the community, it is described, not by a new word, but 
by the name of the pre-existing object which most closely resembles it.”  

Saul Bellow (1915-2005) – “During this later period of his life, the US novelist and 
Nobel laureate Saul Bellow wrote: ‘We are well supplied with interesting writers, but 

Owen Barfield is not content to be merely interesting. His ambition is to set us free. Free 
from what? From the prison we have made for ourselves by our ways of knowing, our 
limited and false habits of thought, our “common sense.” These, he convincingly 
argues, have produced a “world of outsides with no insides to them,” a brittle surface 

world, an object world in which we ourselves are mere objects. It is not only what we 
perceive but also what we fail to perceive that determines the quality of the world we 
live in, and what we have collectively chosen not to perceive is the full reality of 

consciousness, the “inside” of everything that exists.’” 

 

INKLINGS 

 

Britannica, Peter Schakel at “Inklings” –  

Inklings, informal group of writers that included C.S. Lewis and J.R.R. Tolkien 

and that met in Oxford, Oxfordshire, England, in the 1930s and ’40s. 

 

As Lewis’s brother Warren (“Warnie”) put it, “There were no rules, officers, 

agendas, or formal elections.” Lewis was the central figure, and others in it were 
mostly friends and university colleagues of his. Other members in addition to 

 
AMR All My Road Before Me: The Diary of C. S. Lewis 1922–27, edited by Walter Hooper (1991) 

7 C. S. Lewis, The Collected Letters of C. S. Lewis, ed. Walter Hooper (New York: HarperCollins 
e-books; HarperSanFrancisco, 2004–2007), 979. 
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Lewis, Lewis’s brother, and Tolkien were Owen Barfield, Charles Williams, 

Colin Hardie, Adam Fox, Hugo Dyson, Lord David Cecil, and Nevill Coghill. 

The group’s name was taken over from a student literary club at the University 
of Oxford when it ceased in 1933. But “pre-Inkling” meetings of Lewis with 
Barfield and Tolkien had started in the late 1920s, before the group adopted the 
name. Tolkien explained the name as a pun, meaning both “people with vague or 

half-formed intimations and ideas” and “those who dabble in ink”—thus doubly 
suitable for a group of writers discussing works-in-progress. 

When the group was most active, the Inklings held meetings twice a week, with 
six to eight members typically attending. On Tuesday mornings they convened 

at the Eagle and Child pub (commonly known as the “Bird and Baby”) in Oxford 
for beer and wide-ranging conversation. But their most important meetings 

were Thursday evenings in Lewis’s rooms at Magdalen College, when various 

members read aloud from books or poems they were writing, and other 

members responded with vigorous critiques and suggestions. 

 

BIOGRAPHICAL 

 

Owen Barfield (1898–1997) 

C.S. Lewis and Owen Barfield were drawn together during their undergraduate 

days at Oxford by a common interest in poetry. As they read and critiqued each 
other’s work, Lewis found in Barfield a second great friend. The two men shared 
interests, but not points of view; Lewis described Barfield as his “anti-self,” “the 

man who disagrees with you about everything.” 

After Oxford, Barfield worked as a free-lance writer until financial demands 
forced him to enter his father’s legal firm as a solicitor. He maintained his 
friendship with Lewis for the rest of their lives and was influential in shaping 
Lewis’s views about the importance of myth in language, literature, and the 

history of thinking. Barfield resumed his writing career after retiring from law. 

Raised an agnostic, Barfield became a Christian in his late twenties; nevertheless, 
he was never comfortable with Lewis’s apologetics or his evangelism. He later 
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embraced and wrote about anthroposophy, a form of religious philosophy which 
he believed complemented rather than detracted from Christianity.8 

Wikipedia – “Owen Barfield was born in London, to Elizabeth (née Shoults; 1860–1940) 

and Arthur Edward Barfield (1864–1938). He had three elder siblings: Diana (1891–
1963), Barbara (1892–1951), and Harry (1895–1977). He was educated at Highgate School 
and Wadham College, Oxford and in 1920 received a First Class degree in English 
language and literature. After finishing his B. Litt., which became his third book Poetic 

Diction, he was a dedicated poet and author for over ten years. After 1934 his profession 
was as a solicitor in London, from which he retired in 1959 aged 60. Thereafter he had 
many guest appointments as Visiting Professor in North America. Barfield published 

numerous essays, books, and articles. His primary focus was on what he called the 
"evolution of consciousness," which is an idea which occurs frequently in his writings. 
He is best known as the author of Saving the Appearances: A Study in Idolatry and as a 
founding father of Anthroposophy in the English-speaking world.” 

Walter Hooper – “In 1925 they moved to London to help with Barfield’s literary career. 

He worked for the magazine Truth, and during this time he wrote a fairy tale of the 
Hans Andersen kind, The Silver Trumpet (1925). This was followed by History in English 

Words (1926) which is not merely about the changes in the meanings of words over time 

but what he called ‘evolution of consciousness’. In 1928 he published a revised version 
of his B. Litt. thesis, Poetic Diction: A Study in Meaning, which contains many of his 
leading philosophic ideas.”9 

The Wade Center at Wheaton College – “Barfield remembered his parents maintaining 
a respect for the Christian faith, and his father having a particularly deep regard for the 

teachings of Jesus Christ. One feature of his father's character throws light on a certain 
aspect of Barfield's relationship with C.S. Lewis. Cecil Harwood, who regularly visited 
the Barfield home as a boy, remembered Mr. Barfield as a "remarkable man of an acute 

intelligence," who used to alarm him by shooting questions at him as to why he 
believed this or that, when he had "no valid reason except that he had been brought up 
to believe it" ("Owen Barfield" in Evolution of Consciousness: Studies in Polarity, ed. 
Shirley Sugerman, 31). Harwood's observation suggests that Barfield received a training 

under his father in the art of dialectic not unlike that which Lewis received under 
William T. Kirkpatrick. J.R.R. Tolkien appears to corroborate this in a letter to his son 
Christopher: "O.B. is the only man who can tackle C.S.L. making him define everything 

 
8 “The Gallery—Family and Friends of C.S. Lewis,” Christian History Magazine-Issue 7: C.S. Lewis: 

His Life, Thought & Theology (Worcester, PA: Christian History Institute, 1985). 

9 C. S. Lewis, The Collected Letters of C. S. Lewis, ed. Walter Hooper (New York: HarperCollins e-
books; HarperSanFrancisco, 2004–2007), 980. 
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and interrupting his most dogmatic pronouncements with subtle distinguos (Letters of 

J.R.R. Tolkien, 103). It is not at all surprising, then, that it was Barfield who effectively 

challenged Lewis's atheistic assumptions and chronological snobbery…. During his first 
term [at Wadham College, Oxford] he [Barfield] was introduced to C.S. Lewis whom he 
came to consider his most intimate friend. After taking a First in English Literature in 
1921, he remained on to write his thesis, Poetic Diction, for his B.Litt., which was 

published later in 1928…. During his years at Oxford, Barfield joined the Oxford branch 
of the English Folkdance Society. There he met Matilda (Maud) Douie, a Scottish 
woman who danced professionally. They were married on April 11, 1923 and raised 

three children, a daughter and two boys. (To their daughter Lucy, C.S. Lewis dedicated 
The Lion, the Witch, and the Wardrobe, and to their youngest son Geoffrey, The Voyage of 

the Dawn Treader)…. Tributes to the originality of Barfield's mind abound, and many 

have considered his years involved in the mundane affairs of a solicitor's office [his 
dad’s legal office, where he worked as a Solicitor until he retired from it in 1959] a waste 
of such a gifted mind. Cecil Harwood, however, believed that Barfield's legal training 
benefited many, and that his association with the ordinary run of life effectively added 

weight and judgment to his writings (“Owen Barfield,” 31)…. It is worth noting that 
when he was seeking to decide whether to join the family law firm, Barfield told his 
father (who was concerned that becoming a lawyer would interfere with his son's 

literary ambitions) that he was not really looking for a literary career at all, but rather 
seeking to influence the consciousness of the age by contributing to its evolution. All of 
his books, lectures and essays were directed towards this one aim.” 

 

ANTHROPOSOPHY 

 

Rudolf Steiner (1861-1925) taught at a workingmen’s college and edited a literary 
journal, Magazin für Literatur, in Berlin. In 1901 he embraced a spiritualism which 
emphasized a form of knowledge that transcended sensory experience and was attained 

by the “higher self.” He held that man had previously been attuned to spiritual 
processes by virtue of a dreamlike state of consciousness but was diverted from this 
consciousness by preoccupation with material entities. Through training, one could 

retrieve the innate capacity to perceive a spiritual realm. [The Cambridge Dictionary of 
Philosophy. Cambridge University Press. Kindle Edition.] 

Wikipedia at “Owen Barfield” – “Barfield's writing was not derivative, it was 
profoundly original, but he did not see himself as having moved beyond Steiner, as, in 
his opinion, Steiner had moved beyond Goethe. Barfield considered Steiner a much 
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greater man in possession of a greater mind than Goethe, and of course he considered 
himself very small compared to both of them.” 

While Barfield worked on The Silver Trumpet, his debates with Lewis mounted in 

intensity. The turning point came when he and Harwood confessed their enthusiasm 
for Rudolf Steiner. Lewis was aghast, exclaiming in his diary (July 7, 1923) that “Steiner 
seems to be a sort of panpsychist, with a vein of posing superstition, and I was very 
much disappointed to hear that both Harwood and Barfield were impressed by him.” 

Many years later, in Surprised by Joy, he would provide more details about his reaction: 
“I was hideously shocked,” he writes, for “here … were all the abominations … gods 
spirits, after-life and pre-existence, initiates, occult knowledge, meditation. ‘Why—

damn it—it’s medieval,’ I exclaimed.” His revulsion may seem extreme but should not 
surprise, for during the early 1920s he was still a self-proclaimed pagan, a proponent of 
élan vital, in love with energy, growth, and truth—all of which, he was convinced, 
perished the instant supernatural considerations entered the conversation. Barfield and 

Harwood had gone over to the enemy. [Zaleski, Philip; Zaleski, Carol. The Fellowship: 

The Literary Lives of the Inklings: J.R.R. Tolkien, C. S. Lewis, Owen Barfield, Charles Williams 

(pp. 112-113). Farrar, Straus and Giroux. Kindle Edition.] 

“Steiner’s philosophy, which he felt to be in harmony with Christianity though not 

sectarian, holds that the process of evolution, which involves not just humankind but 

the whole universe, is anthropocentric. It is a process of coming to consciousness in 

which humanity has become progressively more aware, both of itself and of its 

surroundings, while at the same time (and indeed as an inevitable part of the process) 

becoming increasingly separate from the surrounding world and the power that began 
the whole process. This increasing consciousness, now at a stage of complete sense of 
separation from the natural and supernatural worlds, is a necessary step in the 

progression to full consciousness, a final step of full self-awareness both of our human 
individuality and our union with God and the universe.” [Flieger, Verlyn. Splintered 

Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” 

(2002). The Kent State University Press. Kindle Edition.] 

 

BARFIELD AS FRIEND OF C.S. LEWIS 

 

“In particular, they shared an abiding interest in the history of language and its 

relationship to myth. Beyond these, they seem to have enjoyed a certain community of 
mind,2 for Barfield said that in some areas, notably in the concept of the poet as world-
maker (“sub-creator” is Tolkien’s term), he felt that Tolkien was rather closer to his own 
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point of view than was Lewis, with whom Barfield enjoyed not so much community of 
mind as vigorous and challenging intellectual interaction.” [Flieger, Verlyn. Splintered 

Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” 
(2002). The Kent State University Press. Kindle Edition.] 

From Surprised by Joy – “My next was Owen Barfield. There is a sense in which Arthur 

[Greeves] and Barfield are the types of every man’s First Friend and Second Friend. 
The First is the alter ego, the man who first reveals to you that you are not alone in the 

world by turning out (beyond hope) to share all your most secret delights. There is 
nothing to be overcome in making him your friend; he and you join like rain-drops on a 
window. But the Second Friend is the man who disagrees with you about everything. 

He is not so much the alter ego as the anti-self. Of course, he shares your interests; 
otherwise he would not become your friend at all. But he has approached them all at a 
different angle. He has read all the right books but has got the wrong thing out of every 
one.” [Lewis, C. S. Surprised by Joy (p. 244). HarperOne. Kindle Edition.] 

Wikipedia – “Barfield and C. S. Lewis met in 1919 as students at Oxford University and 

were close friends for 44 years. “It is no exaggeration to say that his friendship with 
Barfield was one of the most important in his [Lewis's] life….” The friendship was 
reciprocal. Almost a year after Lewis's death, Barfield spoke of his friendship in a 

talk in the USA: “Now, whatever he was, and as you know, he was a great many 

things, C. S. Lewis was for me, first and foremost, the absolutely unforgettable 

friend, the friend with whom I was in close touch for over 40 years, the friend you 

might come to regard hardly as another human being, but almost as a part of the 

furniture of my existence.” When they met, Lewis was an atheist who told Barfield, "I 
don’t accept God!" Barfield was influential in converting Lewis. Lewis came to see that 
there were two kinds of friends, a first friend with whom you feel at home and agree 

(Lewis's close friend Arthur Greeves was an example of this) and a second friend who 
brings to you a different point of view. He found Barfield's contribution in this way 
particularly helpful despite, or because of, the fact that "during the 1920s, the two were 

to engage in a long dispute over Barfield's (and their mutual friend, A.C. Harwood's) 
connection to Anthroposophy and the kind of knowledge that imagination can give 

us… which they affectionately called ‘The Great War’.” 

From Surprised by Joy about the “Great War” between Lewis and Barfield – “For 
Barfield’s conversion to Anthroposophy marked the beginning of what I can only 

describe as the Great War between him and me. It was never, thank God, a quarrel, 
though it could have become one in a moment if he had used to me anything like the 
violence I allowed myself to him. But it was an almost incessant disputation, sometimes 

by letter and sometimes face to face, which lasted for years. And this Great War was 
one of the turning points of my life.” [Lewis, C. S. Surprised by Joy (pp. 253-254). 
HarperOne. Kindle Edition.] 
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From Surprised by Joy – “It was then that a really dreadful thing (dreadful to me) 
happened. First Harwood (still without changing his expression), and then Barfield, 

embraced the doctrines of Steiner and became Anthroposophists. I was hideously 
shocked. Everything that I had laboured so hard to expel from my own life seemed to 
have flared up and met me in my best friends. Not only my best friends, but those 

whom I would have thought safest; the one so immovable, the other brought up in a 

free-thinking family and so immune from all ‘superstition’ that he had hardly heard 

of Christianity itself until he went to school. (The gospel first broke on Barfield in 

the form of a dictated list of Parables Peculiar to St Matthew.) Not only in my 

seeming-safest friends but at a moment when we all had most need to stand together. 
And as I came to learn (so far as I ever have learned) what Steiner thought, my horror 
turned into disgust and resentment. For here, apparently, were all the abominations; 

none more abominable than those which had once attracted me. Here were gods, 
spirits, after-life and pre-existence, initiates, occult knowledge, meditation. ‘Why—
damn it—it’s medieval,’ I exclaimed; for I still had all the chronological snobbery of my 
period and used the names of earlier periods as terms of abuse. [Lewis, C. S. Surprised 

by Joy (p. 252). HarperOne. Kindle Edition.] 

From Schakel, Reason and Imagination in C.S. Lewis (1984) – “Barfield’s concern—and 
I think it has not been given sufficient attention in considerations of Lewis’s work—is 
that a consciousness of self, and of the inevitability of a degree of subjectivity, is 

necessary to proper understanding even of “objective” things, and that Lewis’s failure 
to include self in his thinking was an inhibiting factor in his thought and work. Barfield 
does not indicate that this attitude changed later in Lewis’s life. It appears to me, 
however, that for the final decade and a half of his life Lewis gradually shifted his 

emphasis to give fuller consideration to the self and the subjective, simultaneous with 
and related to an altered emphasis on reason and imagination, all of which leads to a 
noticeably different approach and tone in his later works.”10 

 

BARFIELD’S PROJECT – THE ANCIENT SEMANTIC UNITY 

 

“The start of World War I in August 1914 marked the end of what the folklorist Richard 
Dorson has called “the golden century” of folklore studies. The beginning saw the 

publication in 1812 of the first volume of Kinder-und Hausmärchen, the Grimm brothers’ 

 
10 Peter J. Schakel, Reason and Imagination in C. S. Lewis: A Study of Till We Have Faces (Grand 

Rapids, MI: William B. Eerdmans Publishing Company, 1984), 89–90. 
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collection of German folk and fairy tales by which they hoped to discover the Germanic 
folk spirit and validate and unite the German people as one nation. The Grimms were 

not alone in this quest for national identity through language and myth; the whole of 
Western Europe and the British Isles appeared to be engaged in the same search. 
Ireland, Scotland, Norway, and Finland all ransacked their cultural attics for evidence 
of folktale, legend, and myth to uncover their heritage and validate their ethnicity. 

Folktale collections proliferated. Asbjörnson and Moe’s Norske Folkeeventyr, Jacob’s 
Celtic Fairy Tales, Lönnrot’s Finnish Kalevala, the collecting of Islay in Scotland, Croker 
and Curtin in Ireland, Rhys in Wales—it seemed that every language group wanted to 

discover itself through myth. Comparative works such as Frazer’s The Golden Bough 
explored the links and postulated universal themes behind the stories. In this context it 
is no wonder the young Tolkien became fired with the ambition to create a mythology 

and dedicate it “to England,” at the time one of the few national entities without a 
mythological heritage. Then came the war.” [Flieger, Verlyn. Splintered Light: Tolkien's 

World, Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” (2002). The 
Kent State University Press. Kindle Edition.] 

“In particular, work done in England by Owen Barfield and in Germany by Ernst 

Cassirer built on the foundations already laid and suggested an interconnectedness of 

myth and language that spoke directly to Tolkien’s interests, both professional and 
avocational. Of the two, Barfield seems to have been the stronger influence on Tolkien. 

While he could certainly have read Cassirer in German, his work was not translated 
into English until much later.” [Flieger, Verlyn. Splintered Light: Tolkien's World, Revised 
Edition, Chapter 4, “Poetic Diction and Splintered Light” (2002). The Kent State 
University Press. Kindle Edition.] 

“Some time in or about 1928, Tolkien’s friend and Oxford colleague C. S. Lewis 

remarked to his longtime friend Barfield: “You might like to know that when Tolkien 
dined with me the other night he said, à propos of something quite different, that your 
conception of the ancient semantic unity had modified his whole outlook, and he was 

always just going to say something in a lecture when your concept stopped him in time. 
‘It is one of those things,’ he said, ‘that when you’ve once seen it there are all sorts of 
things you can never say again’” (Carpenter, Inklings, 42).” [Flieger, Verlyn. Splintered 

Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” 

(2002). The Kent State University Press. Kindle Edition.] 

“The concept of ancient semantic unity to which Tolkien’s remark referred is the thesis 
of Barfield’s best-known critical book, Poetic Diction, published in 1928 and, quite 
clearly, freshly read by Tolkien.” [Flieger, Verlyn. Splintered Light: Tolkien's World, 

Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” (2002). The Kent State 
University Press. Kindle Edition.] 
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“In the poem [“Mythopoeia”11 by Tolkien], as opposed to the earlier prose passage 
about the adjective, Tolkien emphasizes the right to sub-create—not just to make, but to 

make by “the law in which we’re made.” The preposition is important; we are not made 
by a law but in that law. We are part of it not just products of it. That law is the word, 

the Logos, the highest expression of Barfield’s ancient semantic unity, the whole 

vision shattered as we have fallen and as our perceptions have fragmented. Making 

still by that law in which we’re made—the word—we have “dared to build/ gods and 
their houses out of dark and light.” This polarity adumbrates the theme of the 
Silmarillion.” [Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, Chapter 

4, “Poetic Diction and Splintered Light” (2002). The Kent State University Press. Kindle 
Edition.] 

“Because his interests extended over a wide range of disciplines, Owen Barfield is a 
difficult figure to categorize. By profession, he was for many years a solicitor. By 
avocation and natural inclination, he was a philologist, a mythologist, and most of all a 

philosopher whose work on the development of consciousness encompasses the other 
two disciplines and draws extensively on his accumulated knowledge in those fields.” 
[Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic 

Diction and Splintered Light” (2002). The Kent State University Press. Kindle Edition.] 

“Their friendship [Lewis and Barfield] continued, deepened on annual walking tours of 
England and stimulated by a running battle of ideas that they called “the Great War.” 
This lively debate pitted Lewis’s then-agnostic rationalism against Barfield’s growing 
interest in and enthusiasm for the writings of Rudolf Steiner. Through Steiner, Barfield 

came to believe that that the universe was the product of design and was suffused with 
meaning and, moreover, that imagination can be used quite as well as logic and reason 
to gain a better understanding of that universe and to comprehend the phenomena of 

the world around us.” [Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, 
Chapter 4, “Poetic Diction and Splintered Light” (2002). The Kent State University 
Press. Kindle Edition.] 

Di Fuccia, Michael Vincent. Owen Barfield: Philosophy, Poetry, and Theology.  

ASIN: B01N3U32N1 
Publisher: Cascade Books, an Imprint of Wipf and Stock Publishers (November 8, 2016) 

Publication date: November 8, 2016 
Language: English 

 
11 Flieger notes: “The poem in its entirety is now published together with “On Fairy-stories” and 

“Leaf by Niggle” as part of a new edition of Tree and Leaf (Boston: Houghton Mifflin, 1989). It is pure 
Barfield.” 
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“Barfield notes that as a young boy he was raised without religious beliefs and if 
anything a slight bias against them. Indeed, he thought such things were “humbug.” 

But as he grew older he noted, “I began to abhor this vacuum in myself which did not 
at all fit with the promptings either of my emotional or of my moral nature….” This 

drove him to study poetry, which kindled that part of him that his earlier skepticism 

had denied.12 What he discovered was that poetry (i.e., the subjective imagination) 

actually enhanced the “outer” or objective world, revealing a deeper meaning than he 

had hitherto envisaged. This is precisely the type of aesthetic encounter his poetic 
philosophy seeks to verify. It was these early experiences that marked the beginning a 

lifelong endeavor to rectify the division between rational and poetic discourse. Hence, 
Barfield’s bookplate reads, “Zwie seelen wohnen ach! In Meiner Brust” (“Two souls 
dwell, alas! In my breast!”)—a line borrowed from Goethe’s Faust. The “two souls” are 

the rational and poetic, objective and subjective, that his participatory philosophy 

sought to bring into harmony. At bottom this poetic philosophy is linguistic, based 
upon his earliest work in philology. In a time when words had become merely 
arbitrary, Barfield discovered them to be of vital, ontological gravitas. According to 

Barfield, the language one uses directly coincides with one’s philosophy or 

consciousness (i.e., a restricted language coincides with a restricted ontology).13 [Di 
Fuccia, Michael Vincent. Owen Barfield: Philosophy, Poetry, and Theology (Veritas Book 20) 

(pp. 2-4). Cascade Books, an Imprint of Wipf and Stock Publishers. Kindle Edition.] 

“He is most critical of Cartesian14 thought (the relegation the non-material or non-
spatial to the mind) for arbitrarily creating a chasm between subject and object, which 
dominates the modern consciousness and forms the basis of the social and physical 

 
12 “Barfield, Poetic Diction, 14–15. In his second preface to Poetic Diction, Barfield critiques I. A. 

Richards for dividing scientific language (or real language) from that which is poetic or emotive (not 

real), arguing poetry was a way to knowledge.” [Di Fuccia, Michael Vincent. Owen Barfield: Philosophy, 
Poetry, and Theology (Veritas Book 20) (p. 16). Cascade Books, an Imprint of Wipf and Stock Publishers. 

Kindle Edition.] 

13 “For example, analytical certainty often comes at the expense of the qualitatively real. For this 

reason, a majority of Barfield’s major works, both fiction and non-fiction, address the dire implications of 

de-ontologized language.” [Di Fuccia, Michael Vincent. Owen Barfield: Philosophy, Poetry, and Theology 

(Veritas Book 20) (p. 16). Cascade Books, an Imprint of Wipf and Stock Publishers. Kindle Edition.] 

14 “Descartes, René (1596–1650), French philosopher and mathematician, a founder of the 

“modern age,” and perhaps the most important figure in the intellectual revolution of the seventeenth 

century in which the traditional systems of understanding based on Aristotle were challenged and, 
ultimately, overthrown. His conception of philosophy was all-embracing: it encompassed mathematics 

and the physical sciences as well as psychology and ethics, and it was based on what he claimed to be 

absolutely firm and reliable metaphysical foundations. His approach to the problems of knowledge, 

certainty, and the nature of the human mind played a major part in shaping the subsequent development 
of philosophy.” [The Cambridge Dictionary of Philosophy. Cambridge University Press. Kindle Edition.] 
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sciences. His poetic philosophy sought to overcome this dualism so that man might 
apprehend those real forms of reality (what he generally refers to as “qualities”) in the 

world that had been lost to such reductive philosophies. Barfield believed that the 
properly trained imagination could “rediscover” a world before this Cartesian division, 
where subjects and objects are not divided, but “intermingle” or participate in one 
another.” [Di Fuccia, Michael Vincent. Owen Barfield: Philosophy, Poetry, and Theology 

(Veritas Book 20) (p. 4). Cascade Books, an Imprint of Wipf and Stock Publishers. Kindle 
Edition.] 

 

POETIC DICTION: A STUDY OF MEANING (1928) 

 

“Barfield’s theory holds that myth, language, and humanity’s perception of the world 
are interlocked and inseparable. The word myth in this context must be taken to mean 
that which describes humankind’s perception of its relationship to the natural and 

supernatural worlds. Words are expressed myth, the embodiments of mythic concepts 
and a mythic worldview. Language in its beginnings made no distinction between the 

literal and the metaphoric meaning of a word, as it does today. Indeed, the very 

concept of metaphor, or one thing described in the terms of another, was nonexistent. 
All diction was literal, giving direct voice to the perception of phenomena and 

humanity’s intuitive mythic participation in them. The modern distinction between the 
literal and metaphoric uses of a word suggests a separation of the abstract from the 

concrete, an abstracting of qualities from one thing in order to bestow them on another. 
This, says Barfield, must surely have been a late development in the history of 
language. Humankind in its beginnings had a sense of the cosmos as a whole and of 

itself as a part of that whole, a sense that has long since been left behind. We now 

perceive the cosmos as particularized, fragmented, and entirely separate from 

ourselves. Our consciousness and the language with which we express that 

consciousness have changed and splintered. In that earlier, primal worldview every 

word would have had its own unity of meaning embodying what we now can 
understand only as a multiplicity of separate concepts, concepts for which we (no 
longer able to participate in the original worldview) must use many different words.” 

[Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic 
Diction and Splintered Light” (2002). The Kent State University Press. Kindle Edition.] 

“The Gospel of Saint John provides yet another example. The opening sentence, “In the 
beginning was the Word,” translated the Greek logos as “word.” To John and his 

audience, logos would have conveyed co-equally with word, “speech,” “reason,” 
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“organizing principle,” and “cosmic harmony.” All of these now-discrete concepts 
would have been apprehended as the same phenomenon. To translate logos, as we are 

forced to do today, by selecting one from among these meanings, is arbitrarily to 

isolate that meaning and that concept from the entirety of meaning it must have 

originally expressed. Word, percept, and concept have altered so that the former 
wholeness has, of necessity, been fragmented.” [Flieger, Verlyn. Splintered Light: 

Tolkien's World, Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” 
(2002). The Kent State University Press. Kindle Edition.] 

“The theory views words as indices and instruments of developing consciousness. 
Humanity’s growing consciousness of itself as separate from the surrounding 

phenomena, and of these phenomena as separate from one another, results in a 

consequent fragmentation of perception and of the vocabulary with which it is 

expressed. As the progression continues, this fragmentation of vocabulary itself leads to 
further fragmentation of perceptions: more refined percepts lead to more words, which 

give rise to further percepts that generate new words—and a self-perpetuating process 
is established.” [Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, 
Chapter 4, “Poetic Diction and Splintered Light” (2002). The Kent State University 

Press. Kindle Edition.] 

“Tolkien told Lewis that Barfield’s concept “stopped him in time” from saying “all sorts 
of things” about language that he could “never say again,” presumably because he must 
have then seen them as wrong or misleading. This is the negative, or constraining, side 
of the revelation; but the positive side, far from stopping him, may have enabled him to 

both see and say other sorts of things that he might not have otherwise been able to 
say.” [Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, Chapter 4, 
“Poetic Diction and Splintered Light” (2002). The Kent State University Press. Kindle 

Edition.] 

“Thus, Tolkien’s fictive world-making enhanced his capacity to enter imaginatively, 

through the gateway of one word, into a long-past culture and its language, while his 

scholarship gave him a solid base on which to build imaginary peoples and their 

languages. The impact of Barfield’s concept on Tolkien’s thinking is evident in “On 

Fairy-stories,” wherein Tolkien writes about the nature of fantasy, the power of 
language to create a fantasy world, and the way in which a word can modify 
perception, thus stimulating the imagination that uses it (122). The same approach to 

words is at the heart of the central concept of the Silmarillion, a work of Primary 
Imagination, in Coleridgian terms, that strikingly illustrates the very kind of 
development and fragmentation of language Barfield’s theory describes.” [Flieger, 

Verlyn. Splintered Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic Diction and 
Splintered Light” (2002). The Kent State University Press. Kindle Edition.] 
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“Sub-creation was the process through which he made the Silmarillion, and his primary 
tool of sub creation, as well as an important component of the sub-created world, was 

language used as Barfield had described it in Poetic Diction.” [Flieger, Verlyn. Splintered 

Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic Diction and Splintered Light” 
(2002). The Kent State University Press. Kindle Edition.] 

“The critical center of the essay [Tolkien, “On Faerie Stories”] is the section in which 
Tolkien discusses the writing of fantasy as an act of sub-creation. He describes it as the 

making of a Secondary World in imitation of God, creator of the Primary World. God is 

the Prime Mover, the First Creator; the writer must therefore be a secondary creator, 

or sub-creator. For Tolkien this is not a dismissive term but the title of a high calling. To 

be second to God is no mean accomplishment. The writer’s tools of sub-creation are 

words—a subdivision of the logos of John, and thus also are in imitation of God. 
This being the case, words are not merely for describing or reporting but for actual 

making, for real-izing in the literal sense of the word the writer’s imaginary world.” 

[Flieger, Verlyn. Splintered Light: Tolkien's World, Revised Edition, Chapter 4, “Poetic 
Diction and Splintered Light” (2002). The Kent State University Press. Kindle Edition.] 

 

HISTORY IN WORDS (1926) 

 

 

Owen Barfield, History in English Words (1926). This was his second published work. –  

ASIN: B008RLXELG 
Publisher: Lindisfarne Books (June 1, 2003) 
Publication date: June 1, 2003 

Language: English 
Print length: 236 pages 

The immense debt which the foregoing pages owe to the Oxford English Dictionary—
now practically complete—is, I hope, too obvious from the text to need further 
emphasis. Without access to that unrivalled monument of imaginative scholarship a 

great deal of the first part, and nearly all the second part, of this book could never have 
been even attempted. Readers who wish to study history in English words for 
themselves should lose no opportunity of consulting its fascinating volumes. And in 

case the fear of wearisome repetition has induced me to mislead, I should like to take 
advantage of this opening to point out that the O.E.D. is the authority for practically all 



NOTES BY RICHARD GANZ 20 

 

the English etymological and semantic material on which my book is based. [Barfield, 
Owen. History in English Words, from the “Afterword” (p. 206). Lindisfarne Books. 

Kindle Edition.] 

Colin Duriez (2016)15 – “His affinity would be with the Romantic movement for the rest 
of his life, particularly the poet and thinker Coleridge. Barfield remembered that 
reading experience:  

What impressed me particularly was the power with which not so much whole 
poems as particular combinations of words worked on my mind. It seemed like 

there was some magic in it; and a magic which not only gave me pleasure but 
also reacted on and expanded the meanings of the individual words concerned.  

That moment of illumination seems to have set the course for his entire life. He became 
fascinated not only with what happens in the mind of a reader of poetry, but with the 

mystery of human consciousness itself, in play when we recognize faces, see flowers in 
a meadow, or observe a rainbow. Language, Barfield discovered, had a unique power to 
transform human consciousness. It also captured changes that took place in this 
consciousness over time. A sort of archeology could be practised on language, as he 

undertook when he wrote his book, History in English Words (1926).” 

 Colin Duriez (2016) in the subsection of this speech on A History in English Words 
(1926) – “This, Barfield’s second publication, is a meditation on the etymology of key 
words—that is, the origins and historical development of meanings of words. Barfield 

masterfully traced changes in human consciousness, changes he regarded as marking 
an “evolution of consciousness.” This is a fundamental notion in his thought. For 

Barfield, a history of consciousness must be very different from a history of ideas, as 
he points out in his book, History, Guilt and Habit. Consciousness is intimately related to 

perception as well as to the products of thinking. Once upon a time, he was convinced, 

there was a feeling, thinking and a perceiving element unified in a word. The etymology 
of words often gives a glimpse of an ancient unity of consciousness, as Barfield tries to 

show. Cultural and historical changes might be better explained therefore by shifts in 
consciousness than by changes in intellectual ideas.”  

 

 
15 Duriez, Colin (2016) "Owen Barfield and C. S. Lewis: A Critical Friendship," Inklings Forever: 

Published Colloquium Proceedings 1997-2016: Vol. 10, Article 95. Available at: 

https://pillars.taylor.edu/inklings_forever/vol10/iss1/95.  

 


