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I. Maps

Candy Land (in the 1960s):

St. John of the Cross (1542-1591):



C.S. Lewis, from The Pilgrim’s Regress:



II. Systems of Thought - Ways of Understanding Reality

Romanticism, term loosely applied to literary and artistic movements of 
the late 18th and 19th cent.

Characteristics of Romanticism. Resulting in part from the libertarian 
and egalitarian ideals of the French Revolution, the romantic movements 
had in common only a revolt against the prescribed rules of classicism. 
The basic aims of romanticism were various: a return to nature and to 
belief in the goodness of humanity; the rediscovery of the artist as a 
supremely individual creator; the development of nationalistic pride; and 
the exaltation of the senses and emotions over reason and intellect. In 
addition, romanticism was a philosophical revolt against rationalism.

Paul Lagassé, Columbia University, The Columbia Encyclopedia (New 
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York; Detroit: Columbia University Press; Sold and distributed by Gale 
Group, 2000).

Classicism, a term that, when applied generally, means clearness, 
elegance, symmetry, and repose produced by attention to traditional 
forms. It is sometimes synonymous with excellence or artistic quality of 
high distinction. More precisely, the term refers to the admiration and 
imitation of Greek and Roman literature, art, and architecture. Because 
the principles of classicism were derived from the rules and practices of 
the ancients, the term came to mean the adherence to specific 
academic canons.

Paul Lagassé, Columbia University, The Columbia Encyclopedia (New 
York; Detroit: Columbia University Press; Sold and distributed by Gale 
Group, 2000).

Rationalism [Lat.,=belonging to reason], in philosophy, a theory that 
holds that reason alone, unaided by experience, can arrive at basic truth 
regarding the world. Associated with rationalism is the doctrine of innate 
ideas and the method of logically deducing truths about the world from 
“self-evident” premises. Rationalism is opposed to empiricism on the 
question of the source of knowledge and the techniques for verification 
of knowledge. René Descartes, G. W. von Leibniz, and Baruch Spinoza 
all represent the rationalist position, and John Locke the empirical. 
Immanuel Kant in his critical philosophy attempted a synthesis of these 
two positions. More loosely, rationalism may signify confidence in the 
intelligible, orderly character of the world and in the mind’s ability to 
discern such order. It is opposed by irrationalism, a view that either 
denies meaning and coherence in reality or discredits the ability of 
reason to discern such coherence. Irrational philosophies accordingly 
stress the will at the expense of reason, as exemplified in the 
existentialism of Jean-Paul Sartre or Karl Jaspers. In religion, rationalism 
is the view that recognizes as true only that content of faith that can be 
made to appeal to reason.

Paul Lagassé, Columbia University, The Columbia Encyclopedia (New 
York; Detroit: Columbia University Press; Sold and distributed by Gale 
Group, 2000).
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Materialism, neutral monism, and idealism. Many philosophers opted 
for a thoroughgoing monism, according to which all of reality is of 
one kind. Materialism, idealism, and neutral monism are three 
brands of monism. Hobbes espoused materialism, a doctrine according 
to which everything is material. Berkeley, by contrast, espoused 
idealism, according to which everything is mental and (for Berkeley) 
both mental and physical phenomena are perceptions in the mind of 
God. For Hegel’s idealism, everything is part of the World Spirit. The 
early twentieth-century British philosophers Bradley and McTaggart 
were also idealists. According to neutral monism, all of reality is 
ultimately of one kind that is neither mental nor physical. For Hume 
mental and physical substances are just bundles of the neutral entities. 
Versions of neutral monism were later held by Ernest Mach and, for a 
short time, Russell. Russell called his neutral entities sensibilia and 
claimed that minds and physical objects are logical constructions out of 
them.

The Cambridge Dictionary of Philosophy. Cambridge University Press. 
Kindle Edition. 

III. John Bunyan, A Pilgrim’s Progress (17th century)



Bunyan, John (bŭnʹyǝn), 1628–88, English author, b. Elstow, 
Bedfordshire. After a brief period at the village free school, Bunyan 
learned the tinker’s trade, which he followed intermittently throughout 
his life. Joining the parliamentary army in 1644, he served until 1647. 
The reading of several pious books and a constant study of the Bible 
intensified Bunyan’s religious beliefs, and in 1653 he began acting as lay 
preacher for a congregation of Baptists in Bedford. In this capacity he 
came into conflict with the Quakers led by George Fox and turned to 
writing in defense of his beliefs. In 1660 agents of the restored 
monarchy arrested him for unlicensed preaching, and he remained in 
prison for the next 12 years. During this period Bunyan wrote nine books, 
the most famous of which is Grace Abounding to the Chief of Sinners 
(1666), a fervent spiritual autobiography. Soon after his release in 1672 
he was re-imprisoned briefly and wrote the first part of his masterpiece 
The Pilgrim’s Progress from This World to That Which Is to Come, 
published in 1678. A second part appeared in 1684. By the time Bunyan 
was released from his second imprisonment, he had become a hero to 
the members of his sect, and he continued preaching and writing until 
his death. The principal works of these later years are The Life and 



Death of Mr. Badman (1680) and The Holy War (1682). Pilgrim’s 
Progress is an allegory recounting Christian’s journey from the City of 
Destruction to the Celestial City; the second part describes the manner 
in which Christian’s wife, Christiana, makes the same pilgrimage. 
Remarkable for its simple, biblical style and its vivid presentation of 
character and incident, Pilgrim’s Progress is considered one of the 
world’s great works of literature. Bunyan’s continued popularity rests on 
the spiritual fervor that permeates his works and on the compelling style 
in which they are written. His prose unites the eloquence of the Bible 
with the vigorous realism of common speech. See biography by O. E. 
Winslow (1961); studies by H. A. Talon (1951), W. Y. Tindall (1934, repr. 
1964), D. E. Smith (1966), R. Sharrock (rev. ed. 1968), V. Newey, ed. 
(1980), and E. B. Batson (1984).

Paul Lagassé, Columbia University, The Columbia Encyclopedia (New 
York; Detroit: Columbia University Press; Sold and distributed by Gale 
Group, 2000).

From the Publisher—John Bunyan and the Pilgrim’s 
Progress

The response to our recent letter and survey to subscribers drew the 
largest response we have ever received. Your suggestions for topics to 
cover and special issues to publish make our job both easier and more 
difficult.

Easier in that we have an array of vital subject areas requested that is 
diverse and stimulating. More difficult in that collectively you have set 
before us a task that would take dozens of years to fulfill.

This present issue emerged from strong reader interest in monumental 
figures from the history of the church such as John Bunyan. His Pilgrim’s 
Progress is the first place bestseller (apart from the Bible) in all 
publishing history, an astounding achievement for a common working 
class person whose life was confined to a rather small area in the 
seventeenth century.

In this issue you will see why and how Bunyan’s life and work made such 
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an enduring impact.

We were surprised to discover that Bunyan and Pilgrim’s Progress were 
not included in Encyclopedia Brittanica’s Great Books of the Western 
World. If these words should come to Mortimer Adler’s attention, 
perhaps he will write us and tell us why.

We have also noted in an informal and by no means scientific sampling 
of churches and lay people that Bunyan and Pilgrim’s Progress are 
largely unknown today. I have always vividly remembered a series of 
sermons preached by our pastor when I was about 12 based on the 
book. The images he effectively and dramatically recounted were 
burned into my largely unretentive mind for keeps.

A quarter year for Sunday School or a summer vacation school could 
feature a series on Pilgrim’s Progress to great benefit for the children in 
any local church.

The late Dr. Frank Gacbelein in his lecture-essay “Encounter with 
Greatness” relates a comment made to him by Dr. Emile Caillet of 
Princeton University. Caillet said:

In my own estimation, next to the Bible which is in a class by itself, 
Bunyan’s Pilgrim’s Progress rates highest among all classics … the 
reason I have to put The Pilgrim’s Progress next only to the Bible is 
that as I proceed along the appointed course, I need not only an 
authoritative book of inspiration and instruction; I need a map. We all 
do. My considered judgment … is that Bunyan’s masterpiece has 
provided us with the most excellent map to be found anywhere. Why, 
having read and reread the book some fifty times, I see that map 
most vividly unfold under my gaze, in whatever place or situation I 
find myself. What clearer answer could one find to his basic 
questions, “What kind of place is this?” and “What should I do in the 
situation?” What more adequate climax to the human quest for 
truth?

Is the “most excellent map to be found anywhere” still useful? Surely we 
need other more detailed maps for questions raised in our age, and 
Bunyan’s cartography concentrates on the individual soul and does not 



go into depth on the corporate nature and responsibility of the faith. But 
beyond doubt great personal enrichment will still be found by taking 
another look at the skillfully conceived map and its author; to that end 
we commend to you this current issue.

“From the Publisher—John Bunyan and the Pilgrim’s Progress,” Christian 
History Magazine-Issue 11: John Bunyan and Pilgrim’s Progress 
(Worcester, PA: Christian History Institute, 1986).
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