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TEXT 

 

The Baptism of Jesus.* 13 iThen Jesus came from Galilee to John at the Jordan to be 

baptized by him. 14 *John tried to prevent him, saying, “I need to be baptized by you, and 

yet you are coming to me?” 15 Jesus said to him in reply, “Allow it now, for thus it is 

fitting for us to fulfill all righteousness.” Then he allowed him. 16 *j After Jesus was 

baptized, he came up from the water and behold, the heavens were opened [for him], 

and he saw the Spirit of God descending like a dove [and] coming upon him. 17 And a 

                                                        
* The baptism of Jesus is the occasion on which he is equipped for his ministry by the holy Spirit 

and proclaimed to be the Son of God. 

i Mk 1:9–11; Lk 3:21–22; Jn 1:31–34. 

* This dialogue, peculiar to Matthew, reveals John’s awareness of Jesus’ superiority to him as the 

mightier one who is coming and who will baptize with the holy Spirit (Mt 3:11). His reluctance to admit 

Jesus among the sinners whom he is baptizing with water is overcome by Jesus’ response. To fulfill all 

righteousness: in this gospel to fulfill usually refers to fulfillment of prophecy, and righteousness to moral 

conduct in conformity with God’s will. Here, however, as in Mt 5:6; 6:33, righteousness seems to mean the 

saving activity of God. To fulfill all righteousness is to submit to the plan of God for the salvation of the 

human race. This involves Jesus’ identification with sinners; hence the propriety of his accepting John’s 

baptism. 

* The Spirit … coming upon him: cf. Is 42:1. 

j Is 42:1. 
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voice came from the heavens, saying, “This is my beloved Son,* with whom I am well 

pleased.”k 1 

The Baptism of Jesus 

(Mk 1:9–11; Lk 3:21–22) 

13 Τότε	παραγίνεται	ὁ	Ἰησοῦς	ἀπὸ	τῆς	Γαλιλαίας	ἐπὶ	τὸν	Ἰορδάνην	πρὸς	τὸν	
Ἰωάννην	τοῦ	βαπτισθῆναι	ὑπʼ	αὐτοῦ. 14 ὁ	δὲ	Ἰωάννης	διεκώλυεν	αὐτὸν	λέγων,	Ἐγὼ	
χρείαν	ἔχω	ὑπὸ	σοῦ	βαπτισθῆναι,	καὶ	σὺ	ἔρχῃ	πρός	με; 15 ἀποκριθεὶς	δὲ	ὁ	Ἰησοῦς	
εἶπεν	πρὸς	αὐτόν,	Ἄφες	ἄρτι,	οὕτως	γὰρ	πρέπον	ἐστὶν	ἡμῖν	πληρῶσαι	πᾶσαν	
δικαιοσύνην.	τότε	ἀφίησιν	αὐτόν. 16 βαπτισθεὶς	δὲ	ὁ	Ἰησοῦς	εὐθὺς	ἀνέβη	ἀπὸ	τοῦ	
ὕδατος·	καὶ	ἰδοὺ	ἠνεῴχθησαν	[αὐτῷ]1 οἱ	οὐρανοί,	καὶ	εἶδεν	[τὸ]	πνεῦμα	[τοῦ]	θεοῦ	
καταβαῖνον	ὡσεὶ	περιστερὰν	[καὶ]	ἐρχόμενον2 ἐπʼ	αὐτόν 17 καὶ	ἰδοὺ	φωνὴ	ἐκ	τῶν	
οὐρανῶν	λέγουσα,	Οὗτός	ἐστιν	ὁ	υἱός	μου	ὁ	ἀγαπητός,	ἐν	ᾧ	εὐδόκησα. 2 

 

COMMENTARY 

 

John is astounded that his God should come toward him (πϱός με, v. 14), when the 

whole content of his preaching was that men should go toward God.3 

3:13–17 Jesus is baptized (see Mk. 1:9–11; Lk. 3:21–22). In view of v 11, John’s 

hesitation was natural. Jesus’ explanation (15) is cryptic, but relates to the need for him 

to fulfil his mission, which involved his identification with the renewed people of God. 

(Righteousness may echo Is. 53:11, where the word ‘righteous’ is strikingly repeated.) 

The revelation which followed (16–17) marked Jesus out as the Messiah, anointed with 

                                                        
* This is my beloved Son: the Marcan address to Jesus (Mk 1:11) is changed into a proclamation. 

The Father’s voice speaks in terms that reflect Is 42:1; Ps 2:7; Gn 22:2. 

k 12:18; 17:5; Gn 22:2; Ps 2:7; Is 42:1. 

1 New American Bible, Revised Edition. (Washington, DC: The United States Conference of 

Catholic Bishops, 2011), Mt 3:13–17. 

2 Barbara Aland et al., eds., The Greek New Testament, Fifth Revised Edition. (Stuttgart, 

Germany: Deutsche Bibelgesellschaft, 2014), Mt 3:13–17. 

3 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1882-1883). Ignatius Press. Kindle 

Edition. 
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the Spirit, as foretold in Is. 11:2; 42:1 and 61:1, while the declaration from heaven picks 

up the language of Ps. 2:7 and Is. 42:1. Jesus was thus commissioned as the Messianic 

king, and his status as Son of God was declared on no less an authority than that of God 

himself.4 

A very early writer suggested that Jesus came to be baptized only to please his mother 

and his brothers, and that it was in answer to their entreaties that he was almost 

compelled to let this thing to be done. The Gospel according to the Hebrews, which is one 

of the gospels which failed to be included in the New Testament, has a passage like this: 

“Behold the mother of the Lord and his brethren said to him,’ John the Baptist 

baptizeth for the remission of sins; let us go and be baptized by him.’ But he said to 

them, ‘What sin have I committed, that I should go and be baptized by him? Except 

perchance this very thing that I have said is ignorance.’”5 

For thirty years Jesus had waited in Nazareth, faithfully performing the simple duties of 

the home and of the carpenter’s shop. All the time he knew that a world was waiting for 

him. All the time he grew increasingly conscious of his waiting task. The success of any 

undertaking is determined by the wisdom with which the moment to embark upon 

it is chosen. Jesus must have waited for the hour to strike, for the moment to come, for 

the summons to sound. And when John emerged Jesus knew that the time had arrived.6 

The comment above concerning “when John emerged, Jesus knew…” is put too 

abstractly, I think. It makes it seem that Jesus was looking or hearing from afar, who saw 

and heard John the Baptism as a “sign” for him. But I imagine it as something much 

more interpersonal, something that was the conviction of close friends (and relatives). 

That is, I think that John the Baptist “emerged” when he did, because he and Jesus 

had long talked, deciding that they together would “emerge,” and had worked out 

the timing. 

The first appearance of the adult Jesus in Matthew’s story takes place in the context 

of John’s baptism, with Jesus as John’s Galilean “follower” (see on v. 11) who 

receives baptism along with the repentant Judean crowds. The “debate” between 

John and Jesus in vv. 14–15 explores the paradox of this situation in the light of the fact 

already spelled out in v. 11 that Jesus is in fact John’s superior and himself the dispenser 

                                                        
4 Richard T. France, “Matthew,” in New Bible Commentary: 21st Century Edition, ed. D. A. 

Carson et al., 4th ed. (Leicester, England; Downers Grove, IL: Inter-Varsity Press, 1994), 910. 

5 William Barclay, ed., The Gospel of Matthew, vol. 1, The Daily Study Bible Series (Philadelphia, 

PA: The Westminster John Knox Press, 1976), 59. 

6 William Barclay, ed., The Gospel of Matthew, vol. 1, The Daily Study Bible Series (Philadelphia, 

PA: The Westminster John Knox Press, 1976), 59. 
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of a far more significant “baptism.” Later Christians would raise the more specifically 

theological problem of why a sinless Son of God should receive a baptism which focused 

on repentance and forgiveness; this problem is imaginatively tackled by the “Gospel 

according to the Hebrews” as quoted by Jerome, Pelag. 3:2, where Jesus responds as 

follows to the suggestion that he should be baptized by John: “What sin have I 

committed, that I should go and be baptized by him? Unless perhaps the very thing I 

have just said is ignorance [and therefore sinful].” But the specific issue of Jesus’ 

sinlessness is not raised as such here in Matthew.10 The issue is rather a matter of 

relative status and of the contrast between the two baptisms.11 7 

It is the fact that never in all history before this had any Jew submitted to being 

baptized. The Jews knew and used baptism, but only for proselytes who came into 

Judaism from some other faith. It was natural that the sin-stained, polluted proselyte 

should be baptized, but no Jew had ever conceived that he, a member of the chosen 

people, a son of Abraham, assured of God’s salvation, could ever need baptism. Baptism 

was for sinners, and no Jew ever conceived of himself as a sinner shut out from God. 

Now for the first time in their national history the Jews realized their own sin and their 

own claimant need of God,. Never before had there been such a unique national 

movement of penitence and of search for God.8 

I am reminded of myself in that I find myself, often, far more linked to, affectionate with 

those who do not know, those who search for God rather than those who have God 

figured out, and have figured out how to handle God so that He does not do them harm. 

Perhaps Jesus genuinely preferred to be with such “sinners” because they struck 

him as far more interesting, far more honest, and certainly far from the smugness of 

those who believe themselves “varsity” religionists.  

The voice which Jesus heard at the baptism is of supreme importance. “This is my 

beloved Son,” it said, “with whom I am well pleased.” That sentence is composed of two 

quotations. “This is my beloved Son,” is a quotation from Psalm 2:7. Every Jew 

                                                        
*10 Gundry, 51, imaginatively finds such an idea implied in v. 16: Jesus came up “immediately” 

from the water (see n. 5 above) because he did not “stay in the river to confess his sins. He had none.” 

Subsequent interpreters have not been convinced. 

*11 For some expressions of post-NT Christian embarrassment over the fact of Jesus’ baptism see 

J. E. Taylor, John 262–263. The survey of the history of exegesis by Luz, 1.174–176, explores more widely 

“attempts out of embarrassment to set the text into a ‘high’ Christology of the church.” 

7 R. T. France, The Gospel of Matthew, The New International Commentary on the New 

Testament (Grand Rapids, MI: Wm. B. Eerdmans Publication Co., 2007), 117–118. 

8 William Barclay, ed., The Gospel of Matthew, vol. 1, The Daily Study Bible Series (Philadelphia, 

PA: The Westminster John Knox Press, 1976), 59–60. 
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accepted that Psalm as a description of the Messiah, the might King of God who was to 

come. “With whom I am well pleased” is a quotation from Isaiah 42:1, which is a 

description of the Suffering Servant, a description which culminates in Isaiah 53.9 

Verse 13 - And now the wholly unexpected occurs. That more powerful One, whom 

John has declared to be the cosmic Winnower coming after him to baptize with the 

Holy Spirit and fire, himself comes to request John’s inferior and symbolic baptism of 

water. The one to whom man’s mind and heart must turn in a gesture of repentance 

himself teaches man that gesture by submitting to his own minister. He who is the 

living Kingdom of God in his own person puts on the penitential garb and recites 

prayers of contrition for our own sinful flesh, which is now his own. He lays aside his 

glory on the banks of the Jordan and, for the sake of man, prefers nakedness and the 

chill of muddy waters in the desert to the adoration of the angelic orders. God’s 

holiness must descend to the level of man if man is to be inflamed by its fire. Before 

he utters any teaching, Christ’s first revelation of the interior Being of God occurs in this 

gesture of humility.10 

Verse 13 - God desires the sinner to turn away from the darkness of his own nothingness 

and void and come to himself, to draw life from his life. Sin is grounded in an illusion 

concerning my own alleged greatness and worth in my own eyes. Repentance is 

grounded, not in a desire to abase myself, but in a clear understanding and a 

profound conviction of my great worth in the eyes of God. Penance springs from a 

knowledge that I am worth so much that I do not have the right to deprive myself of the 

life God wants to give me, or to deprive God himself, for that matter, of the 

irreplaceable love he seeks in me.11 

Verse 14 - John does not yet understand, and cannot accept, such vulnerability. Ἐγὼ 

χϱείαν ἔχω ὑπὸ σοῦ βαπτισθῆναι: “It is I who need to be baptized by you”, he objects. 

He burns with the desire to be at last able to yield to Jesus, to make way for the Lord 

he had announced for so long with his life and word. He begs that his own darkness 

and shadows may be abolished and absorbed by the dawn of Christ’s presence; but 

Christ insists on becoming involved in the darkness and sin of the world. He had 

come to judge sin by putting it on; God would judge sin in the flesh of his Son. John’s 

lifelong obedience to his Lord and the whole economy of redemption won for him the 

                                                        
9 William Barclay, ed., The Gospel of Matthew, vol. 1, The Daily Study Bible Series (Philadelphia, 

PA: The Westminster John Knox Press, 1976), 60. 

10 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1760-1767). Ignatius Press. Kindle 

Edition. 

11 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1774-1778). Ignatius Press. Kindle 

Edition. 
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privilege of being the instrument, the exhibitor, of God’s humility before the astounded 

world. What would the Pharisees say now? Should they become disciples of this 

man, Jesus, who publicly confesses being as sinful as the rest of men?12 

Verse 14 - The sun itself remains still while, in their need of it, the planets dance around 

it. This is the extent to which unaided reason could define the Divine Being, since God 

could not at the same time be perfect, and therefore unmoved, and condescend or move 

toward what was less than himself without ceasing to be God—a metaphysical 

impossibility. With the coming of Christ, however, the formula must be, not exactly 

rejected, but radically expanded and modified. In Christ, God has revealed an even 

more interior dimension of the Divine Being: God is also ϰινῶν ὡς ἐϱών: God moves 

by himself loving. This means that God himself has chosen to move in person toward his 

creatures, that in Christ man’s search for God and God’s search for man coincide in a 

most glorious encounter.13 

Verse 14 - Whether creatures know it or not, their movement toward God in the 

manner of a plant seeking the sun is always their implicit confession of their origin in 

God. So much, certainly, John the Baptist deeply knew as the greatest of the prophets of 

the Old Testament. But the humility of God in Christ, the unfathomable depth of 

God’s condescension in Christ, to the point of God’s self-identification with sinful 

flesh: this movement John cannot accept without a struggle.14 

Verse 14 - This great Christian theme of God’s descent in Christ as overturning all 

Greek and Jewish theological categories, and in particular God’s movement of love 

toward his creatures, has not been better expressed than by Dionysius the 

Areopagite:15 “We must dare to affirm (for it is the truth) that the Creator of the 

universe Himself, in His beautiful and good yearning towards the universe, is, through 

the excessive yearning of His goodness, transported outside of Himself in His 

providential activities toward all things that have being, and is touched by the sweet 

spell of goodness, love, and yearning, and so is drawn from His transcendent throne 

                                                        
12 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1806-1812). Ignatius Press. Kindle 

Edition. 

13 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1821-1826). Ignatius Press. Kindle 

Edition. 

14 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1828-1832). Ignatius Press. Kindle 

Edition. 

15 On the Divine Names, IV, 13; in: Dionysius the Areopagite, The Divine Names and the Mystical 

Theology, trans. CE. Rolt (London: SPCK, 1975), 106. 
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above all things, to dwell within the heart of all things, through a super-essential and 

ecstatic power whereby He yet stays within Himself.” 16 

Verse 15 – Rather than reject John’s attitude as being too rigid and obtuse, Christ seeks 

to bring his servant’s zeal to full fruition by making him a sort of accomplice with 

himself in the performance of a radically new act: the public ritual of God’s 

humiliation with, for, and before the sinful world. Oὕτως γὰϱ πϱέπον ἐστὶν ἡμῖν 

πληϱῶσαι πᾶσαν διϰαιοσύνην: “Thus is it fit for us to fulfill all justice.” How keenly 

persuasive is this call of Jesus to his disciple to enter into a new intimacy with him: 

‘Come! Let us, you and me, do this thing together! Let me: take the lead, and your best 

instincts, now in revolt against me, will soon find themselves vindicated in an 

unbelievable way!’17 

Verse 15 - Jesus puts John’s view of justice in a new light. In the Old Testament, 

“justice” meant the attribution of holiness to God and of sinfulness to man. 

Therefore the Master could not possibly be baptized by the disciple. The human hand 

held out in a gesture of forgiveness over the all-pure and holy Head would surely incur 

horrendous blasphemy. Would it not wither on the spot? But what if the Master himself 

should request it? Jesus’ petition of baptism somehow fulfills the divine justice more 

abundantly and more meticulously than the traditional assignation of virtue and guilt. 

Since God cannot contradict himself, the gesture of humility on the part of the 

Creator must develop and crown the Old Testament view of God’s justice by 

enhancing and fulfilling it, not by abolishing or invalidating it. The divine secret into 

which Jesus initiates John is that the all-holy and powerful Creator is so free and so 

loving in his freedom that, without doing violence to his divinity, he can choose to take 

on himself the sin of man.18 

Verse 15 - As Christ’s baptizer, John finds himself playing an active role in the 

accomplishment of a mystery he does not quite understand. The Master’s firm 

command, together with the mysterious explanation “it is fitting for us to fulfill all 

justice”, are enough to make him acquiesce In carrying out his puzzling task.19 

                                                        
16 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1832-1839). Ignatius Press. Kindle 

Edition. 

17 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1848-1853). Ignatius Press. Kindle 

Edition. 

18 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1853-1860). Ignatius Press. Kindle 

Edition. 

19 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1863-1865). Ignatius Press. Kindle 

Edition. 
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Verse 15 – Like Joseph before him, John is intent only on “justice”, which in the Old 

Testament is the highest form of piety, an act of worship with one’s life whereby man 

acknowledges the overriding holiness, wisdom, and rightness of God’s nature and 

which will transcend all else, and this even in the face of all possible mysteriousness 

and seeming absurdity. No sooner is John reassured (by One whom he acknowledges 

spontaneously to have superior authority) that what is requested of him is the fulfillment 

of all justice—a justice beyond anything he had imagined—than he acquiesces. He 

thereby shows himself to be in a permanent attitude of metanoia, which is precisely 

what he demanded of others. Even though it is John himself who performs Jesus’ 

baptism, John is conscious of the fact that, by a mysterious reversal, the power of 

sanctification is coming to his hand from Jesus rather than going out of it to an 

ordinary penitent. He is fully conscious of the fact that the Lord is himself the sole 

author of this act of condescension, and this is why the text says that “he allowed” Jesus, 

even though it is John himself who is externally performing the act of baptism.20 

Verse 16 - He has now put on publicly the identity of a sinner, which in his case 

paradoxically coincides with the identity of a destroyer of sin. In the waters of the 

Jordan, his downward trajectory of descent from the bosom of the Holy Trinity 

reached its nadir, and, like a parabola that attains its outermost orbit, he loses no 

time in beginning his return to the Father. This resolute and immediate ascent out of 

the waters has the instantaneous effect of making the heavens gape overhead: Kαὶ ἰδοὺ 

ἠνεῴχθησαν αὐτῴ οὐϱανοί: “And behold, the heavens opened up wide for him.” Jesus’ 

work of compassion and humiliation before the world so precisely manifests the 

Father’s will to save that what had been only an interior reality—a trinitarian secret, 

if you will—now receives tangible exterior form as well. Like an enchanted arrow, 

Jesus’ obedience shoots up straight into the heavens, wounding them with love, and 

they open up to show that, now that Jesus is on earth, the Kingdom of the Heavens 

itself is not a foreign, Utopian reality: heaven and earth are spanned by a great axis of 

love, which has as its poles, on high, the Father’s will to save and, below, the Son’s 

willingness to obey. And the heavens open up with such violent expansiveness that 

Matthew finds it necessary to employ a very unusual verbal form to signal the fact.21 

And how could it have been otherwise? For the heavens are opening, not to allow an 

                                                        
20 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1870-1879). Ignatius Press. Kindle 

Edition. 

21 The text does not employ the customary double augment for ἀνοίγνυμι (‘to open’) in the 

aorist, but a triple augment: ἠν-ε-ῴχθησαν. The lengthening of the two vowels α and o into η and ω, and 

the addition of the prefix ε, all convey a sense of vast and unrestrained opening out. 
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ordinary angel to pass through with a message: they are forced to gape expansively to 

permit the descent of the Holy Trinity into the world.22 

Verse 16 concerning “he saw the Spirit of God descending as a dove” – This 

remarkable phrase indicates that Christ Jesus’ experience of God has a physical 

dimension it could not have had before the Incarnation. While it takes eyes to see, 

only Jesus can see the Spirit because only God fully recognizes God. But that Jesus sees 

God now as man shows that the whole dimension of intra-trinitarian love and 

knowledge has been expanded to include creation because of Jesus’ coming in humility 

to the symbolically lowest point on earth: the Jordan’s riverbed. Through the eyes of 

Jesus, if we live in him, we too can come to see God.23 

Verse 16 - Observe the precise symmetry of phrase employed: “Jesus came up” at once 

evokes “God’s Spirit came down.” Jesus’ rapid ascent from the Jordan has as a second 

result the descent of the Spirit upon him in the form of a dove. The “fulfillment of all 

justice”, the beginning of the accomplishment of God’s saving design in Jesus’ self-

humiliation with the coöperation of the Baptist, has triggered momentous events in 

heaven and on earth. As the sinner, now identified with Jesus through his repentance, 

begins his ascent to the Father, such metanoia provokes immediate response from 

God.24 

Verse 17 - The icon of the Lord’s baptism is now complete. The immortal God has, by 

the coming of Jesus, taken on a form perceptible to our senses: the Son is obedient 

penitent, the Spirit is a bright descending dove, the Father is an invisible voice that 

speaks only of the Son. Could John have foreseen that his life of asceticism and 

preaching in the desert, and in particular his obedience in baptizing one whom he knew 

to be his Lord, would culminate in this awesome revelation of the interior life of God 

before the world? Now the “axis of love”, the divinely instituted ladder of God’s descent 

to man and man’s consequent ascent to God, has been firmly established, in an almost 

cosmic sense. This thoroughfare to God is, as it were, the essential feature of the 

architecture of the new creation.25 

                                                        
22 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1892-1904). Ignatius Press. Kindle 

Edition. 

23 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1912-1916). Ignatius Press. Kindle 

Edition. 

24 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1919-1923). Ignatius Press. Kindle 

Edition. 

25 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1934-1939). Ignatius Press. Kindle 

Edition. 
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Verse 17 - What the Father’s voice says is: Oὗτός ἐστιν ὁ Yἱός μου ὁ ἀγαπητός: “This 

one is my only Son, my only Beloved.” The repetition of the definite article in the 

singular greatly emphasizes the relationship of exclusiveness between the Father and the 

Son, with the Spirit as their bond. If the bright Spirit descends before the Father 

speaks, it is because his supernatural splendor must show us Jesus as who he is 

before the Father can say of him ‘this one whom you see is my Son, and there is no 

other.’ If the Father reveals, the Spirit illuminates, and Christ Jesus is the very substance 

and object of the revelation.26 

Verse 17 - But the voice says οὗτoς—this one here whom you see, namely, the incarnate 

Word, Jesus of Nazareth. This means that, while the unique divine sonship is necessarily 

and eternally exclusive, its revelation to men in the flesh has as its end the incorporation 

of the repentant sinner into the status of sonship. This is the whole point of the 

epiphany: what the one Son has always been is now manifested before all men, 

under the radiance of the Spirit who shows us Jesus’ true face.27 

Verse 17 - Indeed, his identity and that of the Spirit and the Father are what constitute 

his very self-knowledge as God; but we may surmise that, as man, he had never yet 

heard the voice of the Father. What joy in his Heart at seeing his mission underway, at 

seeing the life of divine bliss and reciprocal love begin to pour out over creation through 

his mediating obedience! It is as man that he now hears his Father and sees the Spirit, 

and he rejoices that, because he now dwells humbly among the sons of men, the Father 

can now no longer speak to him without his fellow-man feeling something of the 

vibration of that resounding Voice. Christ brings man not so much a teaching as a 

dazzling proximity to the inner life of God. And the very essence of the divine life, 

the very life-breath of the Son, is the good pleasure, the gracious favor and delight of 

the Father.28 

Verse 17 - The glory of the Father is to show forth his goodness by begetting his only 

Son, and the glory of the Son is to do the will of the Father, thus making his Heart 

rejoice. By living out this essential relationship, no longer now only in the eternal 

bosom of the Trinity, but before the eyes of repentant mankind, the Son and the 

Father are representing on the stage of the world the origin, the means, and the final 

goal of salvation. Most of all the Father tells us, not only that he is well pleased with 

                                                        
26 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1947-1951). Ignatius Press. Kindle 

Edition. 

27 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1952-1956). Ignatius Press. Kindle 

Edition. 

28 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1961-1967). Ignatius Press. Kindle 

Edition. 
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Jesus (that is, with his obedient deeds), but that it is by dwelling within Jesus (ἐν ᾧ) that 

he finds his delight. By coming into our midst, the Son, the living tabernacle of the 

Father’s glory, has brought the burning presence of the Lord of Hosts into our world, 

into our flesh, our mind, our hearts.29 

 

                                                        
29 Leiva, Erasmo. Fire Of Mercy, Vol. 1 (Kindle Locations 1967-1973). Ignatius Press. Kindle 

Edition. 


